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1. Introduction °

African Studies (and in general, regional studiethenhumanities and social sciences) are in the
midst of a paradigm shift: instead of continuingdke the continent-centred definition of their
subject matter for granted, there is increasingheasis on transcontinental continuities. This at
long last allows us to liberate ourselves from mgldradition in which especially the North
Atlantic region has defined itself culturally, ieetually and somatically in contradistinction
from Africa We are increasingly realising that the concepifota is anallophilic* construct,
whose geographical delineation and symbolic meaniag gone through tremendous
transformations since Graeco-Roman Antiquity (wttehnames Aethiopia or Libya were used

1 An earlier version of this argument was presergedkeynote’ at the International Conference ‘Reithig
Africa’s transcontinental continuities in pre- gmebtohistory’, African Studies Centre, Leiden Untigy, Leiden,
the Netherlands, 12-13 April 2012. | am indebtednipolong-standing friend Professor Li Anshan of @entre for
Asian and African Studies, Peking University, Baiji for encouraging my research on African-Asiantcwities
ever since we first met in 2002, and for personedigitributing to the conference. | am moreover lridd to the
following persons and institutions: Henny E. vaimRind Patricia van Binsbergen, who serially, asusp, shared
part of the fieldwork and the intellectual struggésulting in the present argument; the Nkoya peoplZambia,
the inhabitants of Francistown (Botswana), andoduicipants and assistants in these and otherlbehtions who
without whose hospitality and generosity the sustdiresearch trajectory reflected in this arguncentd not have
been traversed; the African Studies Centre, Leifmrfunding and stimulating my research over theatles, and
specifically for funding the Leiden 2012 conferemsethe occasion of my retirement; my colleaguas stndents
for stimulating discussions and criticism; andttet end of my formal scientific career, my teachéws starting
me on what has been a thrilling saga of discovery.

2 | will concentrate here on African-Asian continet, occasionally touching on African-Oceanian oraxd
largely ignoring the possibility of African-Amerinaones. Yet the latter are unmistakable continaitiethe fields
of language (the convergence between the Africacrophiyla, Austric, and Amerind as ‘peripheral chustvithin
the so-called *Borean Upper-Palaeolithic linguistionstruct; see below, footnote 76); divination agames
(where American and African artefacts look veryifimand may go back to common Eurasian prototypes
the Upper Palaeolithic €f. Table 1, below, and van Binsbergen, in press ¢@ynparative mythology (Berezkin
2012; van Binsbergen 2010a)); technologies of mgntishing, and basketry; and female puberty rifggparently
these continuities are largely duedemic diffusion(i.e. culture traits being displaced by populagi@m the move;
the alternative is cultural borrowing between pagiohs) since Upper Palaeolithic times. The fidldamparative
mythology however also shows transcontinental oaiities relating to more recent, Neolithic condisoof food
production: both in Meso and North America (wherny of present-day Africa’s food crops derive)] ansub-
Saharan Africa (Chihamba and Bituma in Zambia, MbonMalawi), the Ancient Mediterranean (Dumuzitigt
Dionysus), as well as in Japan (Ukemochi) and S&at$t Asia (Sri), we find the myth of the dyingipmgod or
goddess whose body turns into food crops. Thisaildistribution pattern is suggestive of the globritime
network to be proposed below (Fig. 1).

3 Cf. Mudimbe 1988; Eze 1996; van Binsbergen 2011d971®ernal 1987 and the South Asian Postcolonial
Studies school (Bhabha, Spivak, Chatterjee) magited in support of the claim that the otheringAdifica is part
of a more general process of the West's hegemamistauction since the {&. CE.

* Karst (1931cf. van Binsbergen & Woudhuizen 2011: 42 f.) coinkel term ‘allophylic’ to denote an ethnic /
geographical label imposed by historical actorsthemselves identifying as resorting under thagllab



instead): from a section of today’s Tunisia (withgnate place names in Ancient Media and
elsewhere; de Gobineau 1869: |, 187 f.), it camméan an entire continental land-mass, one of
the three main divisions of the Old World, and ashsassociated with a major ethnico-somatic
cluster once confined to the sub-Saharan regiontdaey also found in other continents,
especially in the Americas and Europe. As histbrazdors’ emic (cf. Headlandet al. 1990)
construct, hence contradictory, charged with ethipolitical and ideological overtones,
manipulable, and subject to change, it is unlikelt ‘Africa’ would ever make a meaningful
analytical scientific concept. Yet its applicatitmna major continental landmass — as from Early
Modern times when European mercantile subsequeastlgnial expansion had turned an
objectifying, appropriating gaze to that part of tworld — persuaded even the world of science
to reify the concept of Africa and to attribute stamtial and immutable meaning to it. African
Studies have owed their existence to that reificatbut at a heavy price: to be imprisoned, until
quite recently, in a continentalist, regionalistrgthgm that underplayed, or even denied,
transcontinental factors in African societies, grés and histories.

Why should we study Africa’s transcontinental coaotties, and how could this be a surprising
and counter-paradigmatic topic, more than a cenaftgr the professionalisation of African
Studies? Let me explain how | myself came to stAfiica’s transcontinental continuities. My
purpose here is not autobiographical self-indulgeraut to help lay bare the structures and
preconceptions of Africanist research to the extentvhich they determine our view of these
transcontinental continuities. | will show in détaow my own vision of Africa’s transcontin-
ental continuities resulted from my familiarity, an ethnohistorical and ethnographic
fieldworker, with two concrete African settings) the sangoma cult of North-eastern Botswana
(one of several African contexts featuring the glbb distributed institution of geomantic
divination, see below), and (b) Nkoya society ofstéen Zambia. | will thus highlight general
paradigmatic trends as they manifest themselvegrdgidically and anecdotally in one concrete
research practice over timef.(Toulmin 1985: 94 f.; Koestler 1959, 1975 / 196/)is will allow

us to identify a few major factors paradigmaticallyscuring transcontinental continuities:

1. Underestimation of the scope and antiquity of realitiechnology

2. ‘Africa for the Africans’: The insistence, in Aflam Studies, on explaining African
phenomena by exclusive reference to Africa

3. Localisation and presentism as central to the pgmadf classic anthropology

4. Contempt, also built into the paradigm of classitheopology, for material cultural and
physical anthropology

In the process we shall also address the impoirsane of why transcontinental continuities
were obscured, not only from the (potentially hegeit) view of Western scholars but also
from the consciousness of historical actors in&sfrand Asia. We will end with the question of
what a fuller awareness of transcontinental coitigsibrings to Africa, and what it risks to
take away from Africa.

2. The paradigmatic orientation of African Studies in the
second half of the 20th century

| read social anthropology and development studieAmsterdam University in the 1960s,
specialising on popular Islam (notably in North i8&) and the anthropology of religion, and
with a fair portion of South, East and South EasiaA studies thrown in — offered by Wim
Wertheimc.s, in reflection of the once prominent part whicht€umercantile and colonial



presences had played in Asia. At the end of myissid was groomed to either do a PhD on
my North African MA fieldwork, or to start freshefidwork on the retail trade in Bombay (how
Mumbai), India — but instead, following up on amliea African experience of my first wife, |
was offered, and accepted, appointment with thevéfeity of Zambia, on the strength of the
network ties of another one of my principal teashéne Africanist André Kobben (*1925- ).
Thus | became an Africanist myself, for the nexirfdecades of my career entrenched in the
production and supervision of religious, ethniclitmal and finally philosophical research all
over the African content. Here my personal fieldkvooncentrated, for decades, on the Nkoya
people of Western Zambia, and on the urban commuwfit-rancistown, Botswana, with its
local versions of thesangomaecstatic healing cult that is widespread through®outhern
Africa — also engaging, for a shorter time but essl passionately, in the study of indigenous
psychiatry in Guinea Bissau (West Africa). Howevesm the very start my Africanist research
was comparative, both inside Africa, and beyond tbatinent’s boundaries; and from the very
start it was (in deviation from the presentist slasanthropological paradigm at the time)
historical, seeking to apply such methods of ptagtery as | had explored in my North African
research, to regional comparisons reaching intaniltelle of the second millennium CE, just
before the onset of European mercantile, subselyuesibnial, involvement in South Central
and Southern Africa.

Despite my substantial background in Islamic andstudies, it took a surprisingly long time
before | got so much as an inkling of the transo@mtal resonances surfacing in my various
African fieldwork sites. This had a number of reaso

2.1. The sheer unimaginable extension of the global maritime network from
the Neolithic onwards

In the first place, with most of my colleagues ifriégan Studies, anthropology and history |
tended to assume that seafaring was somethingtdréed in the Bronze Age, and that was the
privilege of Mediterranean peoples in the firstgglaThis proved an untenable position. There is
ample archaeological and genetic evidence that rAlisstwas populated by Anatomically
Modern Humans 60 ka BPand at no moment in Humans’ 4 million years of(jistory was
there less than 70 km open sea between the OlddWwamt Australia — which even at that early
stage must have been navigated, by whatever ruttimyeand haphazard method (Bednarik
1997a, 1997b, 1997c, 1999a, 1999b, 2003). My fadtcal suggestion therefore is (Fig. 1) to
propose a@lobal maritime networkvhich started to emerge in the Neolithic, and wigobn (in
addition to overland contacts across the Saharatl@duez isthmus) became the principal
condition for any transcontinental continuitiespad from such continuities as stemmed from
Anatomically Modern Humans’ shared common heritdgéng back to before the Out-of-
Africa Exodus, c. 80 to 60 ka BP. Interestinglytret same conference where | presented, in the
keynote, this unfolding of a global maritime netkaince the Neolithic as a mere hypothesis,
the archaeologist Michael Rowlands (2012) immed&iabbdliged by presenting the empirical
evidence that goes a considerable way towardsamniizing this hypothesis.

® ka = kiloyears, 1000 years; BP = Before Present.
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LEGEND. 1. Proposed origin; 2. Initial expansionlof3. Extent of (semi-)maritime network; 4 . ideputative;
5. idem, highly conjectural; 6. Th&ross-model expansion of Pelasgian traits (largely overlanél; van
Binsbergen, 2011b and in press (d); van Binsbegg#/oudhuizen 2011).

Fig. 1. Proposed emergence of a global maritimevoet since the Neolithic.



Our underestimation of transcontinental continsgitis not only the effect of localising and

subordinative geopolitical ideologies, but alsotbé sheer unimaginable extension of the
postulated global maritime network since the Brodgge. Thus a map on display in the
Colombo National Museum, Sri Lanka, does admit ¢sfini transcontinental connections. It
claims thadhownautical technology reached from East Africa tdoimesia, but by a surprising

myopia strikingly restricts the area of outriggectinology to the North-western Indian Ocean.
Recent commonly supported views are that outriggeese invented in an Austronesian-
speaking South East Asian / Western Pacific contexd000 BCE, and were decisive in the
recent peopling of the Pacific Ocean. The outriggaroe in itself is treated as an indication of
Sunda influenceg.g.by Dick-Read 2005.

Partly as a result of the localising paradigm afssic (i.e. mid-20 c. CE) anthropology (see
below), and partly because of the popular Modermgstdency to totally underestimate
technological advances made outside the North AtldBarly Modern period, our common-
sense perception of transcontinental continuitiepre- and protohistory tends to be obsessed
with a pre-scientific, or rather unscientific, prdjce of geographical immutability. However,
the truth of the matter — as brought out by abuh@ampirical data — is that animal species,
including the various varieties of humans that hamtked the earth during the last three or four
million years, have always been mobile. There isr@eason to assume that Anatomically
Modern Humans were stationary during the more th@f ka that they were apparently
confined to the African continent, and from 80 ki &n they have peopled the other continents
by being on the move. Since continents are lardefined by maritime boundaries (the broad
interface between Asia and Europe — the lattergbaimegemonic geopolitical concept rather
than a convincing geographical and historical amrenfiost of humankind’s history — and the
narrow but overland connection between the Amerlzaiag the main exception in modern
times) this immobile misconception of humankind hasch to do with the belief that
navigation is an invention of the last few milleaniThus the remnants of a Mesolithic or
Neolithic risk to be cherished as an unexpectedhliamm the past. However, the Exodus out of
Africa across a few kilometres of open sea acres$Biab al-Mandab (where the Red Sea joins
the Indian Ocean), into Asia, and especially theppeg of Australia c. 60 ka BP, make it
abundantly clear that some degree of navigation dese already in the Middle Palaeolithic.
This is an essential corrective to our preseéhtisw of transcontinental continuities in pre- and
protohistory, and adds plausibility to the ideaaaflobal multidirectional maritime network in
the Late Bronze Age (Fig. 1).

2.2. ‘Africa for the Africans’

In the second place, those seeking to affirm tramscental continuities are up against a
dominant, institutionally highly powerful scientifparadigm ¢f. Kuhn 1962, 1974). Culture is

a machine to produce self-evidences in the expsggethat humans share as members of their
society; and scholarly paradigms are part of aiglisary sub-culture, in the sense that they
dictate what, in a scientific discipline at a giveroment, may be considered self-evident, and
what, by contrast, is considered to be self-evigemntrue or incredible — regardless of the
supporting data to the contrary.

| had internalised, like most of my Africanist adlgues, the localising wisdom of regional
studies at the time — and had not yet taking mtadie from these accepted ide&scording to

® ‘Presentist. presentism’: a viewpoint that laygpeasis on present-day conditions and unjustifipbbjects these
back into the past.



this unspoken paradigm, things African were to kiglaaned by exclusive reference to Africa,
or else one would be found guilty of the politicedorrectness of depriving Africans (allegedly
already in a pitiable position as victims of recgfabal history) from, allegedly, what little they
had left to be proud of..In this light, a true and trustworthy scientist .€.ione readily
submitting to the dominant paradigms of his disoplat the time — could only hawentempt
for the transcontinental approaches of an earlyag® such as Frobeniusulturmorphologie
(linking South Central Africa to Mesopotamia, Waédtica to Ancient Italy, etc. on the basis of
underlying patterns transcending the habitual deati@mn of continents); Seligmann’s ‘Hamitic
hypothesis’ (attributing decisive cultural initiais in sub-Saharan Africa to the the immigration
of lightly-pigmented cattle keepers from West Asiand the arch-diffusionist global
Egyptocentrism of Smith, Perry, and Jack$am;the early-twentieth-century (CE) suggestions,
from Trombetti (1905), van Oordt (1907), Johnstb®Q7) etc., on the transcontinental, outside-
Africa affinities of the Bantu (< Niger-Congo) linggtic phylum (cf. below, note 76).

The same dogged response followed, in regard othSGentral and Southern Africa, more
recent attempts to trace transcontinental connesteng. that of the comparitivist of religion
Harold von Sicard (who in his mid-2@entury writings claims parallels between Africamd
general Old World beliefs in an unilateral mythib&ing, or between sugialladia as African
royal drums and the Biblical Ark of the Covenamgdavhose work is replete with suggested
parallels between the Bantu languages of Southr@lehtrica, and Indo-European; von Sicard
1952, 1968-1969.

Although, in the 1930s, Schwartz (1938) claimedytmnassive Chinese presence in sub-
Saharan Africa in the late 1st-early 2nd mill. GBd sought to situate Great Zimbabwe in an
Asian Buddhist context, he was not taken seriolslyChittick (1975)— after the work of
Caton-Thompson (1931), and despite the excavatainGreat Zimbabwe, and careful
publication, of numerous traces of trans-Indian#dcenercantile contacts, the orthodoxy of
exclusively African antecedents of Great Zimbabwedme a cornerstone of the ‘Africa for the
Africans’ paradigm, after decades of transcontiaemiterpretations by Bent, Maclver, and
others’ For me, personally, this issue was clinched wheamie across, in Bent's early account,
archaeological finds unmistakably representing gtedardlingam and yoni representations
(depictions of the male and female genitals, re®pEy) which can be encountered in
numerous Hinduist and Buddhist temples in South@outh East Asia (van Binsbergen 2012a).

" Cf. Jackson 1917; Smith 1911, 1916, 1970; Perry 19235, 1937.

8 In a somewhat similar vein, the Czech historiamilGyromnik (1981) suggested, at the height of BoAfrican
apartheid, massive cultural (including linguistéamyd metallurgical) South Asian influence on Southafrica in
protohistory, and was severely criticised (e.g.IHalBorland 1982) — apparently on the grounds ofitjpal
incorrectness; however, a closer scrutiny of Hrdesnivork up to the present brings out such ignoeanc
contempt of scientific method, linguistic analysts. that also on second thoughts the detailssofvbrk cannot be
taken seriously, even if we concur with his overd#ta of extensive South Asian influence upon sabafan
Africa.

° Bent 1892 / 1969; Maclver 1906. | visited the sifeGreat Zimbabwe in 1989 during a short extensibmy
Botswana fieldwork into Bulawayo and the MatopodidHilncidentally, the fishbone-masonry patternttiga
popularly celebrated as one of the hallmarks oGzZémbabwe architecture and related archaeologiteg on the
Zimbabwe and Botswana Plateau, is not so uniquis aften assumed. In Ancient Roman architecturevas
explicitly known asopus spicatunfcf. Schram & Passchier 2004-2012, especially s.vusdgaementicium’), and |
have also seen it applied sporadically at the fear@reek archaeological site of Olympia — as welinasecent
Eastern French rural architecture, and in Southalridam bringing this up, not to insist on a Neth connection
of Zimbabwe (like Bent and Maclver did), but to a&d a myth.



(a, b)lingam (Bent 1969: 188) angoni (Bent 1969: 202), Great Zimbabwe; (tjgam andyoni from Sukhothai
medieval city, at Ramkhamhaeng Museum, Old Suklotiteiland; (d)lingam at the Wat Pho temple, Bangkok,
Thailand; (e)yoniat the Wat Sri Sawai, Old Sukhothai, Thailand.eNibiat the distinctive feature of thieni shape
is a circular shape with central hole connecteth wie object’s outer rim through a straight groeven abstraction
of female genital anatomy. While here depicted frBoddhist contexts, théingam-yoni symbolism is also
ubiquitously represented especially in Hinduistteats all over South Asia.

Fig. 2. Evidence of the Shiva cult from South Basa and from Great Zimbabwe.

Also Forke’s (1904) extensive stud¥ possible Chinese contacts in the Red Sea ragitime
Bronze Age was still dismissed as mere fantasyHtifti€k. Although a recognised specialist on
Malagasy history, Kent's claim (1968, 1970; simyaBirkeli 1936) of extensive South-East-
Asia-derived kingdoms in continental East Africaswaliculed (Southall 1975).

Thus we have the contradictory situation that histephilological scholarship has by now
accumulated piles of evidence concerning AsiancAfritranscontinental continuitié§,and
that much of this evidence was even anthologisedtmsmitted to Africanist circles half a
century ago(Davidson 1959)yet mainstream African studies, like mainstreasrai studies,

YE.g. Yule & Cordier 1913-1916; Duyvendak 1938, @9eville et al. 1975; Ahmad 1989; Casson 1989; Chami
2001; MacDowall 1964; McCrindle 1879; Rockhill 1915auvaget; Schoff 1912; Tibbets; Toussaint; van de
Sleen 1958; Vincent 1805; Walsh & Blench, forthcogniFa-hsien / Legge 1886; Weerasinghe 1995; Chang
Hsing-lang 1930; Filesi 1972; Sutton 1974; Wint&#8§9; Snow 1988; Li Anshan 2000 (with an adequattie

of Ancient Chinese representations of the SouthicAfr coastline); Lin Bin 2005; Davidson 1959; Wheat
1975a, 1975b; Schwarz 1938; Fripp 1940, 1941; HiAA9. In the background, the monumental, multinrod
work of Joseph Needham afAg®y Wang Ling (1954- ) orscience and Civilization in Chinia its Vol. | reviews
much of the older literature on this point and leished the plausibility of extensive contacts lesw China and
the Western parts of the Old World.



on the power of prevailing intra-disciplinary parngths (and the ensuing power relations in the
politics of knowledge production), aided by an ievate condescending and othering
geopolitics vis-a-vis Africa and Africans, couldfaaifl to dissimulate these facts until quite
recently.

Interestingly, in the study of Madagascar awaremé$ganscontinental continuities has always
characterised the work, not only of historians euén of anthropologists.In regard of this
huge island, under the African coast but with presh@ntly Indonesian populations and
languages, the facts of transcontinentality wereanty so unmistakable that the trap of
localising myopia was more easily avoided. One oaly regret that, due to the relative
isolation of Malagasy studies (mainly in Frencli}ld of this admirable positioning transpired
to other provinces of African Studies. Madagascas hemained difficult to accommodate
within the framework of African Studies, and itslateons with continental Africa have
continued to puzzle the specialists.

2.3. The strengths and weaknesses of British-Europe  an classic
anthropology: Objectification and alterisation, loc alisation and presentism

In the third place, until the 1998sclassic anthropolod§ was entirely dominated by the
practice ofethnography through participant observation undenditions of total social and
mental immersionWhatever the merits of this practice in termsoctl relevance, validity and
depth, it had the disadvantage of forcing the mebes to invest excessively in linguistic,
cultural and relational localisation. As a restitte wider geographical (let alone the wider
historical) horizons of contact and comparabiligvé tended to be obscured in the process.
Diffusion, although it was to remain a standardaapt in archaeology and art history, had
become a dirty word in anthropology once that gigceé had shed the earlier paradigms of
evolutionism and diffusionism, and had emergedsirtiassic, mid-20 century form combining
culture theory with prolonged participant observati

Perhaps the main factor blinding me from the trantnental traits my African fieldwork sites
now appear to be replete with, was — in the foptéite —the objectifying and alterising stance
of the classic anthropologin which | had been trained at Amsterdam UnivgrsiElassic
anthropology was the sublimated intellectual restile optical reflection so to say, of the
colonial grip in which Western Europe had held bssantial part of the world from the late™.9
to the mid-28 century CE. Despite all good intentions and irdiil protestations to the
contrary, classic anthropology, therefore, wasttagemonic study of the objectified other is
defined as geographically, socially, culturallygdiistically and historically distant;in other

1 Cf. Ardant du Picq 1930, 1933; Beaujartal. 2009; Blench 2008; Donque 1965; Ferrand 1891-19920:
Ottino 1975, 1976.

12Cf. Nativel & Rajaonah 2003; Blench 2009b and in gres

13 1n the 1990s, neo-diffusionism and multi-siteddigork became the shibboleths of globalisation igtsictf.
Marcus 1995.

* My point of reference is specifically the Britigtadition of social anthropology, which arose ie t930s around
such names as Firth, Evans-Pritchard, Forde, Fates Radcliffe-Brown, and became standard throughmwst
of Western Europe in the 1950s. Even in Westermfigjrvarious national schools have continued toéatke¥rom
this model, e.g. German and Scandinavian anthrggaletaining a greater interest in history and malteulture,
and thus keeping more closely to the model of astio]l humanistic anthropology which evolved in tHaited
States of America from the late"i@entury.

15Cf. Asad 1973; Leclerc 1972; Pels 1997; Pels & Salerti®®4; Magubane 1971; Lewis 1973; Copans 1975.



words, anthropology was literally predicated on the inggli notion of transcontinental
discontinuity. This phase of my career was over, and my cosy &aoep of the classic
paradigm shattered, when, instead of nicely stayings Tunisianduar (‘village’) waiting for
me to visit himmy 1968 field assistant Hasmi bin Tahar, in the mid 1970s, for the first time
ever, spoke to me over the phone, from what tuim#&dto be a location in my home town
Amsterdam, and the next day visited me in my home.

2.4. Contempt for material culture, physical anthro  pology and — to a lesser
extent — for linguistics

Central to the paradigm of classic anthropologyéscontempt for material culture and physical
anthropology. In the process of establishing iteslfa dominant, fully-fledged discipline, both
the ‘measurement of human skulls’ and the ‘retnett museum collections’ were discouraged
and ridiculed. The propeite of passageand the hallmark, of a serious anthropologist was
prolonged participant-observatory fieldwork concatihg on the documentation and analysis of
local social and political relations. After haltareer dominated — as dictated by this paradigm —
by the study of social relations (especially in fiedds of ethnicity and religion), my turn
towards urban culture, and ultimately divination,the context of Francistown (Botwana; see
below), meant that all of a sudden — and unhindénedny training in the ethnography and
comparative study of material culture — | had tateeto objects, their cultural styles, and their
historical trajectoriescf. van Binsbergen & Geschiere 2005). At first theirtitory apparatus
and other paraphernalia of tkangomecult therefore remained utterly alien to me assearch
object, but gradually | learned (on the basis efvhst older literature that had been devoted to
them, and that in my student years | had learnedigoard as obsolete) to appreciate the
material, stylistic and artistic beyond the socg&lktional. It was only then that these objects
began to deliver their message of transregionalteargcontinental contact and innovation (van
Binsbergen 1995, 1996).

Also, | was compelled to return to what little Ichéearned, during my studies, of physical
anthropology: the global distribution of somatipég, classic genetic markers, and especially
(since the 1990s) population genetics based omtilecular biology of individual genes allows
us to reconstruct patterns of movement and intierastith greater precision and confidefte
than patterns of socio-political organisation caereeveal.

Around 1900, African Studies were supposed to hhe& centre in linguistic studies, which
were (rightly) considered to be inseparable fromensive ethnography. In Germany, Belgium,
and perhaps the USA this situation persisted motess right up to the fourth quarter of thé"20
century. In the Netherlands, and to a lesser extetihe United Kingdom, however, African
linguistics was increasingly marginalised as coraegato Africanist anthropology, history,
economics, etc. Fortunately, my BA and MA trainimjAmsterdam had included specialist
training in general linguistics under Reichling dbit, and Arabic under Suudi, and this at least
enabled me to appreciate long-range linguisticsnthat field, in the 1990s-2000s, along with
comparative mythology, developed into a major windm humankind’s remotest prehistory —
even though | have always lacked the specificestéthe-art Bantuist training to back up my
practical command of a few Bantu languages.

'8 Even though the confidence intervals associatél state-of-the-art population genetics are notaliplarge, so
that periodisation based on them may easily be gvlgnmillennia.



3. A local African divination system as an eye-open  er to the
globally distributed family of geomantic divination systems

3.1. Geomantic divination

After ethnohistorical and ethnographic work on KeorSouth Central and West Africa from
1967 on, | embarked on new urban fieldwork in baayfrancistown, Botswana, in 1988. Here
| learned what | thought was a local divinatibeystem — first through private tuition with a
prominent Ndebele herbalist Mr Smarts Gumede, sjulesgly, and as part of group process, as
member of a multi-ethnic and multilingual lodgetbé sangomacult. That divination system
was organised around 16 standard combinations peadhy the throwing of four differently
marked two-sided wooden tablets, each combinat@ngonamed in an anecdotal and vaguely
kinship and generation related idiom. It is hera thbegan to suspect that such a system — with
all its suggestions of a literate, scholarly, mathgcal, more specifically astrological
background — had not sprung directly from localiédn culture, but had reached Francistown
at the end of a long trajectory through space @nd.tl was soon to learn, from painstaking
library research, that the Francistown system waaraant of what is commonly designated
‘geomantic divination’ The literal, originally Ancient Greek, meaningggéomancy/geomantic
is ‘divination by the earth’.
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Fig. 3. The world distribution of geomantic diviitat c. 2000 CE

The term geomancy/geomantioccurs in Antiquity® to indicate an unspecified kind of
divination involving the earth, e.g. by referencectracks in the soil, sounds from the earth,

vapours emanating from the earth, etc. Since Hartthe form of thePars Fortunag @) also

features as one of the ‘planets’ in astrology i@ @reek-Arabic-Indian tradition, ‘geomancy’
could also be a form of astrology. In actual fétg termgeomancy/geomantis reserved for a
class of divination where a material apparatusallysthrough contact with the earth (on which

7 Divination could be defined as a culturally suséa formal procedure aiming at the generation fafrination
(of a type that is locally, culturally consideredid) in the absence of tangible sensory clues.

'8 Notably with M.T. Varro, 116-27 BCE, cf. Cardauh876; and in the earliest Middle Ages, with Isidafe
Sevilla, c. 560-636 CE, cf. Lindsay 1957.
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coins, yarrow stalks, wooden / ivory / bone tab&ets being cast, or on which a walking stick is
stricken in a bouncing movement leaving an evemna@ven number of indentures especially on
sand, etc.), produces chance outcomes, to be exhdmrcording to a conventionalised
notational system displaying @amed different values, each with their proper rivepas listed

in a written or oral interpretational catalogue.eTmore or less adulterated astrological
background of Islamic geomancy (e.g. al-Zanati 197A200) is unmistakable (alsd. lbn
Khaldun 1980 / 1377), and it is from the Islamicie®y (emerging irfAbbasid Iraq by the end

of the first millennium CE) that Jewish, Byzantimedian, Medieval Latin, and West European
geomancies are derived. Also the ChineSaing, used as an oracle with coins or yarrow stalks
as random generators, is a form of geomancy, aitintiere we cannot readily demonstrate, that
it was derived from pre-existing astrology (ChineseGreek-Arabic-Indian).

Unmistakable variaties of geomantic divinatiarf. Fig. 3, 4 and 5) have been attested from
°Abbasid Mesopotamia in the end of th& mill. CE, Byzantine and medieval Europe, India,
Madagascar, the Comoros Islands, Renaissance candspeasant divination in Western
Europe, and the dominant divination systems of Wdsta (van Binsbergen 1991, 1996).
Graduated as sangomain 1991, | have continued in this local practicel dnave made it a
cornerstone of my empirical, theoretical, and epistlogical reflections’

Since this argument is to be published in the ocdri€ Chinese Africanist research, | take the
liberty of dwelling a bit longer on Chinese-Africaiffinities such as they become manifest in
geomantic divination.

X 3 4

Bo -

legend as in Fig. 3; Pythagoraetractys(E) and Ancient Israelittetragrammator(literally ‘four-letter word’
denoting “God” ‘ mi) shown as early expressions of a four-elementesydeading to proto-geomancies in
Mediterranean Late Antiquity

Fig. 4. Comparing geomantic notational systems dwidle.

19 Cf. van Binsbergen 2003; Devisch 2008. For théagscience aspects of my divination studies, lindebted to
three of my long-standing colleagues and friendmédrDevisch and Richard Werbner, who were deepiagesd
in African divination studies, and shared theirwgirgy insights with me, long before my own fieldwaykided me
in that direction; and Sjaak van der Geest, whostiaiive for the 7' Market Day on Medical Anthropology,
Amsterdam 1990, persuaded me to write my first aot®f sangomadivination, and explore the extensive
literature.
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3.2. The African-Chinese connection as it manifests itself in the context of
geomantic divination

3.2.1. Chinaand Africain pre-Modern times

The contemplation of transcontinental continuitibas been counterparadigmatic, even
anathema, for most present-day Africanists (andadists, for that matter). Yet, fortunately,
throughout the 20th century Sinologists and Afrisemin East and West have collaborated to
develop a coherent picture of the extensive cosiaetween China and the East African coast
(see above, note 10). A rapidly increasing productif Chinese scholarship is now correcting
the potential Eurocentrist one-sidedness of suclst&vie approaches, have provided ample
information on the extensive maritime relationsAe®n China and sub-Saharan Africa. There
is now convincing evidené®that, to East Asian mariners after the T'a@gl] dynasty, the
outline of the South African coast had few secrblst did this transcontinental knowledge
system stop at the Cape of Good Hope.

Fig. 5. The Japanese Hagjkcopy (16th-19th century) of the Korean ‘Kangrigbz|< /

gEPilE ( Honil Gangni Yeokdae Gukdo Ji Dmap (1402), which in itself is very similar teeth
ChineseéDa Ming Hun Yi Tuk#iig—[& Great Ming Amalgamated Maphich some scholars
judge slightly olde{Anonymous, 2012, ‘Da Ming Hun Yi Tu’; Anonymoud)22, ‘Kangnido!
| have indicated major regions for the historicaleuof divining bowls: (1) Mesopotamia; (2)
Venda (3); Bight of Benin; (4) Ancient Greece.

201 j Anshan 2012 and references cited there. Buat, afsthe West: Fuchs 1953; Mills 19%f; above, note 10.

12



Fig. 5 presents a more recent Japanse copy otarlatlieval Korean map dating from 1402
CE?! depicting East and South Asia and Africa. Twehtiggntury research has brought to light
a number of such maps as proofs of extensive Chioastacts, not only with East but also with
South and West Africa. As contemporary nautical mads indicate, Chinese ships commonly
called on the harbours of the Persian Gufftihbasid times (late ¥ mill. CE).

3.2.2.1 Ching and Africa

| became aware of the distinct possibility of Asksfnican borrowing already nearly two
decades ago. Both Chinese geomantic divinatioff(yi jing, often designatet Ching’ in the
Westf? and African geomancies, as well as Islamic ones fiAbbasid Mesopotamia (c. 1000
CE) and the Indian Ocean forms derived from theedagall operate, as we have seen, on the

basis of an interpretative catalogue Sfcbnfigurations, n varying from 4 yielding 16 basis
position (Southern Africa) to 8 (256) (West Africayith China occupying an intermediate

position with 6 (64) ¢f. van Binsbergen 1996, in press)(a)hile these are the mathematics
underlying the composition of the interpretatiocalalogues on the basis of which very specific
divinatory pronouncements are being made, divinathust in the first place ascertain where to
look in the locally prevailing divinatory catalogu€his question is decided on the basis of a
random generatqri.e. a material apparatus that produces onesarias of chance outcomes,

which by virtue of locally established, intersulijee rules produces a particular figure in a
notational system peculiar to the local variangebmantic divinationd.g.a six-line hexagram

(e.g. ==, or | == or =-=) as inyi jing, or a geomantic combination symbda.d.

=, =. =) as in‘lm al-raml and the divination systems derived from the latteiEast,

Southern and West Africd,in India, and in Europe since the height of theltié Ages. As
shown in Fig. 4 and Table 1, both the notationaltesys and the random generators used in
geomantic divination vary greatly, from the castofgcoins and/or milfoil stalks iyi jing, to

the reading of a zodiac-based divination compassughout East and South East Asia (the
likely basis also for the medievahirja divination circle as described by Ibn KhaldéhYhe
casting of wooden, ivory or leather dice or tablbtkatg in Southern Africa, the manipulation
of divining chains consisting of four strings eaxdtwhich can take two values (up or down) due
to a coin or cowry attached to it, the casting @ivges or nutshells in Southern and Western
Africa (on a wooden tray or in a bowl), or the gexti®n of the geomantic figures from repeated
chance procudures such as hitting the ground waticl in a near horizontal movement, and
counting whether the resulting series of indentusesf an odd (stroke) or an even number
(dot). Clearly, the Chinese and the Islamic geomambtional systems (based on broken or

2L Except for the depiction of the Eastern coasheflndian Ocean, and of Europe, the Korean maglgidsliows
the Great Ming Amalgamated Mapo which some scholars assign the contestedafat889 CE;cf. Li Anshan
2012. While these maps testify to the Chinese’sidafischematic knowledge of the African coast andn the
African interior (a large central lake from whicHaage river flows to the north: Lake Victoria attek Nile), their
depiction of West Asia (e.g. the Caspian Sea vigtivhal islands) suggests dependence on Arab ssurc

22 Cf. Needhamc.s. 1956; Fiskejo 2000; Carus 1898; Chu & Sherrill Z97egge 1993; Anonymous, 2008;
Shaughnessy 1993; Wilhelm 1924 / 1950.

%3 On West African geomantic divinatiosf. Apostel 1981: 214-244; Abimbola 1983, 1975; Akiven 1983;
Aromolaran 1992; Eze 1993; Bewaji 1994; Uyanne 1994upoil 1943; Jaulin 1966. On East African and
comparative forms of geomantic divination: Ardamnt Bicq 1930; Trautmann 1939-194; Hébert 1961; ragd
various publications on divination as cited below.

24 1bn Khald(in 1980, written in Arabic 1377; alsoZainati 1970 AD.
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unbroken lines) are closely akin, and the othengatic notation systems can be argued to be
derivations from the Chinese / Islamic prototypdaderlying their symbolism is probably a
much older use of sticks as counting and divinatods, which is found all over Eurasia. Once
the geomantic figure has been formed, the next e look up its meaning from the
divinatory catalogue specific to the local geomamstystem in use. Typically, the geomantic
diviner weaves a made-to-measure story out of tmventional meanings of a long series of
geomantic figures, so as to reflect the clientisdpzament and proposed solution.

a. rhythmically ‘hitting the b. throwing of numbered | c. throwing of coins (East| d. throwing of temple-
sand’ with a stick (Islamiilm | milfoil sticks (East Asia) | Asia) (Laurel 2001-2009).| blocks that can take two
al-raml dAin r“h) (el (Michael 1999-2008) values: up or down (East

Asia) (author’s collection)

Tounisi 1845).

e. geomantic dice consisting | f. clockwork emulation of | g. throwing of cowries h. throwing of a divining

of four strung cubes, revolving the geomantic process: an (West Africa) (author’s chain (West Africa)
around a central axis in fixed | Islamic divinatory collection) (author’s collection)
order, while each cube can | machine of the early 2nd

take four values (India, millennium CEHosken

Africa) — Southern African n.d.)
hakatamay be considered as
such dice dtached from the
central axis Cf. Pirzada
2011).
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i. hakata four ivory or j- throwing of half-shells | k. divining and gaming pieces of North American
wooden tablets (Southern of mungongo Indians in historical times (Culin 1975 / 190%7).
Africa) (author’s collection) | (Schinziophyton
rautaneni) or other nuts
(West Africa, Southern
Africa)?®

Table 1. Alternative random generators in transaaenital forms of geomancy and related
forms of divination.

3.2.3. Divining bowls and their connectionsin space and time

Since there is no theory explicitly claiming thatiGesel Ching came from Africa, this is not
the place to enter into a discussion of the origithe Chinesé Ching systent.” An interesting

% Robbins & Campbell 1990; Rodrigues de Areia 198 kola nuts: Nassau 1904: 207f ; Bosman 1967041
152ff; Dennett 1968 / 1910: 149. The coin is inelddor size comparison only — although often randgmerators
including coins are mixed in divinatory usage.

26 Meanwhile, the fact that Southern African hakata bardly be distinguished from gaming and divingator
tablets of Native Americans may suggests contiesiifiom at least the Upper Palaeolithic. Statehiefdrt genetic
and comparative mythological research indicates tti@se connections indeed go back to a commorceanr
Central Asia 30,000-15,000 years BP — it is fromehbat at least two major demic flows (with inabike demic
diffusion of cultural traits) originate:

«  One leading to population of the New World, in eais waves mainly giving rise to Amerind languages,
whereas the most recent one may have been thatigingdthe Nadene speaking peoples of North
America (who, as long-range comparative linguistgehargued since the 1980s, belong to the linguisti
macrofamily of Dene-Sino-Causasian, stretching ftbe Gulf of Biscay ie. Basques, via the Caucasus
and Tibet/China to North America)

e The other leading West, to West Asia, Europe armtt bao Africa

We will come back to similar findings below, whe touch on the indebtedness of today’s linguistécrmphyla
to the hypothetical language construct *Borean @tdpalaeolithic).
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further case for Chinese-African continuities irvidation can also be made for wooden
divination bowls, such as attested in historicales (mainly from the nineteenth century CE
on) both in Southern Africa and on the Bight of Be(Nigeria); cf. Fig. 62 Soon after their
discovery the signs in the rim were interpretedsame kind of zodiac, but scholars were
puzzled by their sheer number of such signs: wedlr gdhirty, rather than the 12 one was
accustomed to on the basis of Western, South Aar@hChinese astrology. The solution to the
puzzle probably lies in early Chinese astrology.ehrliest times the well-known Chinese
zodiacal cycle of 12 animals spanning 12 years ifmiths) was depicted as comprising not 12
but 36 animals, both real and fabulous. These daimere represented on the rim of a Chinese
divination board, i.e. a planisphere which mustbesidered a predecessor of the well-known
Luo Pani## geomantic compass which is still in use among tiaetjtioners of the Chinese
spiritual location method calldeng shuil.7k. A similar (but not identical) list of c. 36 anitea

is contained in a mystical work on the Five elem@ii-hsing Ta-lby Hsiao Chi/JzEE, of the
middle of the first millennium CE (Sui dynadt§&#, 581-618 CEf’

However, we must be careful lest we attribute tagcinto the proposed Chinese connection.
The recent work of Dierk Lange (2004, 2009, 2012@11b, 2011c), based on impressive
linguistic, archaeological and documentary researocmparing West African and Ancient
Mesopotamian kinglists, made us aware of the plesgNgsyrian influence on West Africa
around 600 BCE, when divining or incantation bowisre in evidence in Mesopotamia. The
Assyrian king Esarhaddon (earl{f' €. BCE) speaks of consulting the gods through aden
temple bowl (Koch 2010: 11; Borger 1956: 3), prdpdbled with water so as to produce the
mirroring surface that is used all over the worddaamajor aid in trance divination. This was
also the period when the Ancient Near East exaatednsiderable influence on China, as has
been argued for astronomy / astrologly Ungnad 1932; Bezold 1919; Boll 1912) — perhags th
correspondence between Chinese and West Africaimimfjv bowls simply springs from a
common Mesopotamian origin. Meanwhile the high tifiee the Mesopotamian use of
incantation or divination bowls was a millenniuntela(Naveh & Shaked 1985), when there is
so far no evidence odirect Mesopotamian influence on West Africa — althouglsias an

27 However,cf. van Binsbergen 2012d. The idea of an Ancient Metmian origin of both the Chinese people
and ofl Ching was launched in the early 1880s by the distingeddfrench-British Sinologist A.E.J.-B. Terrien de
Lacouperie. In the paper cited, after vindicating stature of Terrien’s scholarship and situattrig its own time
and age, | summarise his views, consider its wesda® and dismiss his reductionist view of the e$ale origin

of the Chinese. However, | also maintain that liépas to the Western origin 6fChing still stands, adducing
much new material to that effect, including a laagerpt from my book in press (Before the Presocratics:
Cyclicity and transformation as features of a stdist element cosmology in Africa, Eurasia and Ndktherica.
With its predilection for obsolete authors oncernp&ning now counter-paradigmatic causes (e.g.Rrebenius),
Afrocentrism has also identified Terrien de Lacaigpas a partisan (Rashidi 1988), transformingldtter’s thesis

in the following terms:

‘One of the oldest oracles of antiquity, th€hing was constructed by the Black Akkado-Sumerians of
Elam-Babylonia and is dated circa 2800 BCE'.

Even though Rashidi’s formulation does unmistakafence to Terrien’s original, in the paper citegrgue that
Rashidi has a point in suggesting the origin oftgigeomancies (and thus 6fChing to lie with a nearly
forgotten, highly pigmented West African populatismgment, which can be argued to be somewhat cauotin
(genetically, culturally and linguistically) withighly pigmented populations both in sub-SahararicAfrand in
South and South East Asia and beyond. So implitigye may be an African connectionl t8hing

8 Cf. van Binsbergen, Wim M.J., in press (a). lllustas of such Venda bowls are available with Bers9
1896 [ first edition 1892] : frontispiece (see mig.F6); Canby 1980: 31; and Nettleton 1984. Somesidrican
counterparts are to be found in: Frobenius 1954t fiublished Wien 1933; Skinner 1980.

29 Cf. Walters 1989 p. 80. Hsiao Chi’s work is also nwmd in: Needham 1980: 14.
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Islamic Mesopotamian system of the lat& millennium CE that geomantic divination,
probably® via the detour around the Cape of Good Hope, kstiahl itself as the standard
divination system in West Africa under such namefaand Sixteen Cowries.

(@) Venda divining bowl from Northern Limpopo Proge (formerly Transvaal), South Africa, ©
http://www.metmuseum.org/explore/oracle/soafbowtink (b) A wooden divining bowl found c. 189tear Great

Zimbabwe, Zimbabwe, Africa; Bent 1892: frontispiece (c) Yoruba divining bowl. ©
http://www.toledomuseum.org/Collection_NewAccessibiimcy (d) Ancient Greelkylix bowl, possibly used for
divination http://www.christusrex.org/www1/vaticano/ETb-Kyligg; (e) Mesopotamian divining/magical bowl, c.
600 CE; ©http://www.trocadero.com/PassageToAntiquity/iterB2808/enl.htm# such bowls have been attested
throughout the 3 millennium CE in Zoroastrian Iran, Mesopotamia aBgro-Palestine, going back to
Mesopotamian and Phoenician prototypes from thenillennium BCE (alsccf. Nettleton n.d.Davis 1955). In
Fig. 5, presenting a late medieval East Asian paltnap, | have marked the regions correspondirly thiese
bowl types: A. Mesospotamia; B. Venda; C. BightBanin and D Ancient Greece. Only D seems to lissidet
even the far periphery of Chinese maritime contget, was of course strongly influenced by Mesopddarm
divination, astrology, other proto-sciences inchgdinathematics and astronomy, in mythology etc.

Fig. 6. Divining bowls through time and space

Moreover the cowries that are cast in the contéxiominant forms of West African divination
are not indigenous but come from the Indian Oceéian via trading networks involving Asian
and European intermediaries; in China, the charaftie money H3! is a schematised

30 Here | follow Dick-Read 2005, who on the basisLef/tzion & Hopkins 1981 maintains that the Arabnsa
Saharan caravan routes did not reach all the wyet®ight of Benin, where the West African fornigggomantic
divination (Ifa, Sixteen Cowries) are found.

31 H, Modern (Beijing) readingiéi; Preclassic Old Chinespdts; English meaning: ‘cowry’; Karlgren code: 0320

a-e (source: Starostin & Starostin 1998-2008 ‘Cééneharacters’.
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representation of the cowry.

3.2.4. Divination, ecstatic cult, and transcontinental continuitiesin the Southern African
sangomacontext: Discussion

Is it possible to cast light on the origin of theughern African geomantic dice or tablets? In
many East Asian temples, pilgrims are invited todiat a personalised divination using a pair
of wooden dice that, like the Southern African qrae convex on one side and that tend to be
strung togetherE.g. Chau Ju-KuafiiZ:ii ‘s work on the Chinese and Arab trade in the ttlvelf
and thirteen centuries, entitlgfi3% & Chu-fan-chi®

‘In the eastern part of the city is the Po-chu Bmg miau or “Temple of the ship-captain Tu-kang”.
Whoseover with profound faith prays here for an ppgets a reply. Passing ships make an offering her
before preceeding (farther).

The back-front asymmetrical tablets thrown in Adincgeomantic divination are similar, in form
and use, to the lunar-shaped temple blocks thaireean Chinese popular divination. If (in the
light of extensive parallels in Madagascar, the Ganislands, West Africa, and Medieval and
Early Modern European Renaissance, with unmistakatdtotypes in Arabic geomancies from
the late ¥ millennium CE onfilm al-raml J«_ll ale ) the geomantic system in itself can hardly
be maintained to be originally Southern African, ywkhould not the attending material
apparatus be imported as wé&ll@omantic dice have been recorded from South Agdiare the
divination system to which they belong is callegnlasastra in unmistakable recognition of
Arabic provenancg® 34

32 Chau Ju-Kual911: 181, speaking of the island of Hairigng & .

33 An uncanny experience was reported by the Britister on divination D. ffarington Hook (1975): dfiterate
diviner she consulted while living in South Afri¢arned out to be fully aware of the number systédmat,t
according to the Chinese Taoist symbolism, was asgp to bassociated with the tortoise carapaoélcourse
there is the obvious risk here that, steeped im&& divination, Mrs Hook’s perception of the Adricdiviner was
tainted by unconscious projection. However, thewe similar experiences. The Ndebele (Zimbabwe)néiviMr
Gumede (1928-1992), one of my two teachers of diidm and herbalism in Francistown, Botswana (19982)
had worked as steward on a South African cruisp & more t han 25 years when the illness annagnhbis
diviner career struck him, and he received higatidn in South Africa; a quarter of a century fatérained with
him in Botswana, at the time when my knowledge @i¥m was virtually limited to Needham’s account
(Needhant.s.1956, Vol. I1). Only much later could | see theois parallels in Mr Gumede’s medical practice and
his habitus. Also the Chinese traditional (Taoptarmacopaea, about which we have very detailecrigéens,
turns out to display striking parallels with thdtdiviner-healers in Southern Africa. (On both wpthe literature

is too abundant to discuss here. For the Chineaengtopaea;f. Needhanet al. 2000, vol. VI part 6; Li 1977;
Jiang 2005; Zheng Guili & Zhang Chengbo 1997; Lathxian et al, 2005; Readt.s. 1931; Hyatt 1978; and
references cited there. An interesting overviewthvan abundance of sources and bibliography, isnmleite
offered by: Anonymous, 2010, ‘Traditional Chinesedigine’. For the Southern African herbalists’ phacopaea,
cf.: Ashton 1943; Barnard 1979; Blake-Thompson 1®iurdillon 1989; Chavunduka 1994; de Zog$al. 1984;
Fako 1978; Gelfand 1956, 1964; Gilges 1974; Hammbooke 1989; Hoernlé 1937; Hours 1986; Hutchings
1996; Jackson 1918; Mokgosi 198; Morris 1986; Mor®96; Ngubane 1977, Prins 1996; Staugard 1986p8y
1959; Thorpe 1993; van Wyak al. 1997; Watt & van Warmelo 1930. Since both pharmaeas are extensive
and complex, my claim of ‘striking parallels’ neddsbe adstructed in detail, which would be beyond present
scope; it however based, in part, on my persoaalitrg in Southern African pharmacopaea aarrgoma)

% Further, it is amazing that the Chinese expressiorchii 1 or chi tso%:4 ‘sitting winnowing-basket#
chi) fashion, i.e. with one’s legs stretched out’ aés@ctly conveys the (otherwise exceptional) starliemts of
divination are to assume in Southern Afri€f. Harper 1985: 483 f., and n. 75. Harper interpthes Chinese
expression (which can also refer to a sexual pogitas meaning ‘sittingsgo as to emulate the shape of a
winnowing basket’, but that shape is circular am@ésinot suggest the notion of stretched-out leggead, the
reference seems to bettee standard position in which one makes produabivdivinatory use of the winnowing
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All this suggests the possibility of extensive atdi borrowing between China, West Africa and
South Africa in the course of thé inill. CE. However, it was in the specific form @in al-
raml that geomantic divination travelled from the PamsGulf over sea and along the African
coastline, via Madagascar and Southern Africa tetrica — the same route than can also be
argued for cowry shells, divination bowifs,ecstatic cults, and certain types of musical
instruments and of boat types.

Fig. 7. A Roman coin from the reign of ConstantimeGreat — similar to the one found in Buea
in the 1930s.

The trajectories of artefacts may be capricious difficult to interpret. Thus, a Roman coin
from the time of Emperor Constantine the Grea2{@-337 CE) was found near Buea, Western
Cameroon, in the 19388 Although we have been made to expect differentlyhe basis of the
disputed reports of the Phoenician Hanno sailingrdthe West African coast and probably
sighting Mt Cameroon (‘the Chariot of the Gods')tire end®’ there is no record of Roman
Atlantic trade all the way to Mt Cameroon. Therefétobert Dick-Read (2005) surmises that
this coin is one of the large number that foundrtiey to the Indian Ocean, where Roman
trade was going through a revival under Constantamel where such coins were much in
demand. In that case the Buea coin suggests attmgjeéhat brought probably quite a few other

basket There is nothing in the shape of a winnowing kaskat suggests a particular mode of sitting. dtyrhe

used while the person wielding it is sitting witls ifmore typically her) legs stretched out, althoulgis would

require the place to be fairly windy; winnowing anstanding position is usually a better strategcabise of
friction with the soil, the power of the wind deases the closer one gets to the ground. The winpbasket is a
standard divining apparatus in China, however, iangl likely that the client sits through the sessiwith legs

stretched out — exactly like in Southern Africavlaw of our indication of African-Buddhist pardie below, this

is a remarkable case. In Thai Buddhist, particyldtlis absolutely forbidden to show the solené’s feet, let
alone to point these towards an object of worshiggh as a Buddha image. Tyyeor chi tsostance therefore
may be Chinese but not Buddhist — during much efléist two millennia Buddhism was an important espion

in China, but it often had to contest with Confumisan and Taoism, and the stance is probably Taoite first

place. Equally remarkably, the Buddhist solutionthiat of South Central African court etiquette: stiing or

sitting on one’s haunches with the legs foldedesgida twisted position.

% Another major form of divination is that of theviting basket (e.g. Rodrigues de Areia 1985), diligith all
sorts of figurines most of which evoke aspecthefdoncrete reality of the African village and doiiihe basket is
shaken and the selection of figurines that falls and the pattern they form on the ground, isrprieted as clues
for the problem at hand. The parallel use of vesk®l divinatory purposes suggests some kind oétiemelation
between the divining bowls and divining basketg, law? | am inclined to see the baskets as adtiltesaand
localising transformations of the divining bowl, ieh after all have been argued above to have atrigeady
with a divinatory function, from a distant transtioental provenance, either the Ancient Near Eas€hina. The
cluster analysis summarised in Fig. 8 suggestdtthady well be China, rather than the Ancient NEast.

% Bovill 1958: 41, n.; | owe this example to RobBitk-Read (2005). More recently, the find of Rontaads in
the Rufiji Delta, on the Indian Ocean coast in Taria, came to balance the Buea ficid Chami 1999a, 1999b.

37 Falconer 1797; Lacroix 1993; Schoff 1913; Illing9®; Cory 1828.
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items of culture to West Africa via Madagascar &odithern Africag.g.(in the following list |
have somewhat added to Dick-Read’s own items):

® cowries €f. Jackson 1917; Jeffreys 1938)— of monetary valoih In China and in
Africa —,

® divination bowls and geomantic divination in gethésae above),

® ecstatic cults such dstumg sangomavoodooandbori, for which an Indian Ocean /
South East Asian epicentre of westbound diffusicay he proposed — even though
below we shall find reason to postulate an easttbooovement, from Africa to Asia, for
much older ecstatic cults e.g. those connected fiwéh

* Indonesian food cropes.g.taro, banana, clovés;

® perhaps even trans-Pacific American food crops sscbassava and maize, transmitted
via South East Asia; Dick-Read claims (and he istin® only one) that such crops were
already available in West Africa before Columbusissing of the Atlantic — but rather
than the enormous detour via the Pacific, it is enltkely that such availability was
based on direct pre-Columbian trans-Atlantic comications, such as claimed by
Afrocentrists and othetsbut largely rejected by mainstream researclwrOrtiz de
Montellano 2000).

And all this probably away from the usual Arab gadutes connecting West Africa with West
Asia and the Mediterranean.

Yet we must not jump to conclusions on the basiparfllels between Chinese and African
divinatory apparatuses. Similar parallels coulccibed between African material and that from
other parts of the Old World, for instance divioatibowls from Mesopotamia and Phoenicia
(2st mill. BCE-CE) might also be invoked: not only wiagre €f. Lange) considerable influence
from Assyria onto West Africa, but also there am®rgy indication that Africa was actually
circumnavigated (notably by the Phoenician captéémno) in these relatively early tim®s.
Even the Aegean (i.e. Ancient Greece) and the @emtediterranean (Etruria) produced
artefacts similar to African divination objects Antiquity, and indeed an earlier vintage of
scholars (Frobenius, S. Davis) was inclined to Idok explanations in Graeco-Roman
Antiquity. Afrocentrists would be inclined to reser the arrows and see the influences
emerging from Africa — and given the multidirectabnmulticentred nature of the proposed
global maritime network, they have (as so oftesjrang point. And finally, recent discussions
(Dick-Read 2005; van Binsbergen 2012b) initiateddppenheimer’s Sunda hypothesis (1998;

% Stephen Oppenheimer (2007) suggested to me te thesmples of banana and cloves as revealing jaitent
Sunda influence in Western parts of the Old WoBdnana can only be transplanted from one regicamtgher
through carefully tended living sprouts; therefthe appearance of bananas (originating in New Guiire =
millennium BCE West African sites (Mindzat al. 2001; Lejjuet al. 2006; Neumann & Hildebrand 2009; Blench
2009) indicates concrete and effective transcontalecommunications. Cloves (originating in Indongsvere
found for roughly the same period in Anatolgd {Vright 1982).

39 Wiener 1920-1922; Van Sertima 1976; Gordon 1974n Bertima and Wiener may have been controversial
writers with relatively weak scholarly credentigleowever,cf. van Binsbergen 2000a, 2000b, 2005a, 2011c for
vindications of Van Sertima’s and others’ Afrocésrm; Martin Bernal's first (1985) major formulatioof his
Black Athenahesis was in another book edited by Van Sertifmal),Gordon was one of the leading Semitists of
his time.

%0 Ct. Herodotus’ claim of a circumnavigation of Africader the Egyptian Pharaoh Necho I, 600 BEEforiag,
IV, 42
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see below) have introduced another candidate (kwlans) to be agents of intercontinental
diffusion; but also the possibility of an eastbowndtural flow emanating from West Asia and
even the Aegean and the Mediterranean at large.

Probably all these monocentric explanations arepicydhe most important point is that there
is unmistakable convergence, indicative of a firmalgshed intercontinental network of proto-
globalisation, and reminding us that Africa hasalg/been an effective part of the wider world.

In the pursuit of the remotest historical antecéslenf the widely distributed family of
geomantic divination systems, | was fortunate to jbe Work Group on Religion and Magic in
the Ancient Near East, during an intensive sababéitthe Netherlands Institute for Advanced
Study (NIAS), 1994-1995. It was here, in a moststating and productive environment of
Assyriologists and Semitists, and with the benefitNIAS’s fabulous library facilities, that |
could familiarise myself with the oldest literatderefore documented, systems of human
thought, writing, mythology, magic, religion, andence — dating from a time when divination
was still the queen of the sciences, even for ee®uhe only form of science, rather than the
pseudo-science that astrology has inevitably bectmday on Popper's grounds that its
pronouncements cannot be falsified (Popper 195%86;18. Glymour & Stalker 1982). At the
NIAS the foundation was laid for much of my textsbd and archaeological transcontinental
explorations of the last decade — however, it wasike years before this investment was to be
brought to fruition.

Meanwhile, riding the waves of the times and disgima our institutional responsibilities, my
Leiden Africanist colleague Peter Geschiere andd taken the initiative for the WOTRO (the
Netherlands Science Foundation’s tropical brantjonal research programme on globalisa-
tion (1993-1999), which at its peak comprised séongy senior and junior researchers from the
Netherlands and world-wide. It is in this stimutgtiand congenial context that | explored the
theoretical and methodological requirements for agproach to pre- and protohistorical
transcontinental continuities — conceiving of thidr as a form of proto-globalisatidh.

In the early 1990s, exploring the iconography ofirttion tablets in Southern Africa, | had
begun to see continuities between wood-carvingepatthere and throughout the Indian Ocean
region €f. Nettleton 1984). Around 2000f( van Binsbergen 2003: ch. 8, and 2005b) | began to
suspect the transcontinental, specifically Soutrasonnections of the entisangomacult

and not just of its divination technique. The blaggkments, the staves, the modes of greeting
through prostration and hand-clapping, the undeglydombinatorics of the divination system,
the latter's symbolism — much of this seemed tonsfeom Asian (especially East Asian)
cultural worlds that were discontinuous with SoG#ntral and Southern Africa. A philosophy-
Master’s student of mine from Italy, Luca Domenighisteeped in Buddhism, pointed out to
me that one importarsangomasong

Sala- salani Stay — stay well

Salani madhodha nokotura stay well, my brotheesnlleaving

Ndiye— ndiyenda | — I am going

Ndiyenda madhodha sesegamba | am going, my brothwigere you cannot reach me?

typically sung by asangomawhen he or she is about to enter deep trance,shédng

*1| therefore wish to express my indebtedness to WOT NWO, to my fellow-directors of this programitieter
Geschiere, Bonno Thoden van Velzen — in the 196@s06 my first teachers of anthropology — , ancePean der
Veer), and to the programme’s members and asseciat¢he elaboration of this programme in the esnof the
Leiden African Studies Centre, | was fortunatedbaborate closely with Rijk van Dijk and Richardrdon.
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similarities with the central manffaof the famousHeart sutra’® Puzzlingly forced, at my
sangomagraduation at a secluded spot in rural NorthertsBana, to wear (as the only member
of my lodge, and greatly envied for that) a leopakih which was proclaimed to be ‘the
traditional attire of my kind of people’, | startexh a worldwide search into leopard-skin
symbolism, which brought me, eventually, to thdisation that mysangomdeopard skin was
an African adaptation of the tiger skin which ig woly donned by the principal South Asian
god Indra and by the South Asian kings identifiathvinim at their enthronement, but that was
also stipulated (in a famous Indian text from tlegibning of the Common Er&ispu Smti /
The Institutes of VishnuXXVII, 15-17; Jolly 1988: 111) as the standardatiation dress for
adepts from the Kshatriya (military / aristocrataass — while thesangomashad constantly
insisted on my real, adoptive, or imagined, militaackground (van Binsbergen 2004).

Thus finally aroused to transcontinental contimstil undertook, also around 2000, a statistical
analysis of animal symbolism in ancient astronoinidavinatory and clan systems throughout
the three continents of the Old World (van Binsleergn press (b) / 2002).

DI STANCE METRIC | S NORVALI ZED PERCENT DI SAGREEMENT
WARD M NI MUM VARI ANCE METHOD

DI STANCES

0. 00 200. 00
CHOKBAS(4) ----------mmmmmmmmm - - 0. 83
CHILUNA(8) ---------------- o 50. 00
TSWACLA(6) ----------------- L. 5 .. 87' 50

CHI ZODI (7) --------- '
FE - 27.08
ANI MDEM(1) --------- Lo 4. 36
NKOYCLA(5) -------------- L. 49' a1
BABSTAR(9) ----------------- Lo ol 60. 42

MODCON( 10) - -------cmmmmmmmmm o '
(10) Femmmaas 105. 81
EGYPGO(3) -------------------- . 62. 50
EGYPNOM 2) -----------mmmmmmom o Lo AL 6. 39

GREEKMYT(11)-----cmmmmmmmmmm e e e o - '

1. ANIMDEM = OIld World animal demons; 2. EGYPNOM Ancient Egyptian nome names; 3. EGYPGOD +
Ancient Egyptian gods; 4. CHOKBAS = Chokwe divinibgsket items; 5. NKOYCLA = Nkoya clan names; 6.
TSWACLA = Tswana clan names; 7. CHIZODI = Chinesdiac items; 8. CHILUNA = Chinese moon stations;
9. BABSTAR = Babylonian star names; 10. MODCON = ddm constellation names; 11. GREEKMYT =
Attributes of gods in Ancient Greek mytholody.

Fig. 8. Comparing Old World formal systems throwgirster analysis (van Binsbergen 2002),

*2The mantra’s text is as follows. Sanskfie 3T URITI UREITT dIfY TG@TE, gate gate pragate pirasargate

bodhi sviha, Chinese &5 i IR MG R H422%57. Conze suggests as translation of this admittedly
untranslatable mantra: ‘gone gone, gone beyonde gitogether beyond, O what an awakening, all 'hafl!
Anonymous 2012, ‘Heart Sutra’.

3 SanskrityTaRAdEeT Prajfigparamiti Hrdaya Chinesef# i % 2% 048, (cf. Anonymous 2012, ‘Heart
Sutra’; Conze 1958; Nattier 1992). Given Nattidmgoothesis of the predominently Chinese originhef Heart
sutra, this would suggest considerable Chinese, ratem South Asian, influence on tsangomacult; such an
interpretation would tally with the Taoist parafleéh Southern African herbalism and divination, dahd black
gowns (reminiscent of Taoist robes) featured inMveali version of thesangomecult.

* These eleven distributions (numbered as in théiaapo this Figure) are each derived from a coasibile
literature, from which | here list only a small sefion: 1. Fontenrose 1980; 2. Roeder 1952; 3. Boha71; 4.
Rodrigues de Areia 1985; 5. author’s fieldnotes zaml Binsbergen 1992; 6. Schapera 1952; 7, 8. Vgalte89; 9.
Walker & Hunger 1977, Hunger & Pingree 1989; 10.dwn1984; 11. Smith 1880, Graves 1964.
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provisionally bringing out the unexpected clustgrof African nomenclatural material with
Chinese and Babylonian material, away from Anciegyptian and Greek material.

| found*® much to my surprise, that Chokwe and Tswana, ardlésser extent Nkoya, systems
of nomenclature from South Central and SouthermcAfrclustered more closely with those of
Ancient China and Ancient Mesopotamia than withsthrom Ancient Egypt, Ancient Greece,
and Early Modern Europe (Fig. 8). @me basis of the assumption that the formal systains
mainly animal, symbolism underlying astronomicahsdifications, divination systems, clan
systems, and toponymical systems (notably the nolateme of the Ancient Egyptianome$
might have enough in common to treat them as beigrg one corpus whose internal patterns
of coherence could be subjected to statisticaltetugnalysis, | found already close affinity
between the African systems of animal symbolismth@none hand, and the Chinese zodiac and
Chinese lunar mansions, on the other hand — whémesnt Egyptian, Ancient Mesopotamian
and Ancient Greek series of animal symbolism (astnaical, topographical and as attributes of
gods) turned out to cluster only at much greatstadices from each other and from the African
and Chinese material.

At the time, | was so enamoured with Afrocentricityat | could not think of a better
explanation than a common, African origin for &lése systems, which origin then would have
to be situated in the Upper Palaeolithic. Was tass| thought at the time) a very old, Upper-
Palaeolithic substrate surfacing both in East Ami@ in sub-Saharan Africa? Or was the
surprising communality the result of specific andiam more recent cultural exchange in
protohistorical time — i.e. the last few millenr{es | believe to be the case now)? Or was my
statistical finding merely a research artefact saglmultivariate analysis, and especially cluster
analysis so often produces, with its wide optidgalf parameters, every option giving different
outcomes? | am now aware (van Binsbergen in pm$sh@at the catalytic transformative cycle
of elements is relatively advanced and recent,camdonly be a few millennia old. As we have
seen, the affirmation of Chinese influence on Afrims been the subject of numerous stiffies,
and the circulation of material objects and fornisspmbolism reminiscent of East Asian
specifically Taoist divination (divining tablets,umerical symbolism, divining bowls etc.,
Buddhism, see another footnote) makes it quite @wable that such relatively recent East
Asian influence (which probably also took the foofrextended actual Asian settlement in sub-
Saharan Africa; van Binsbergen 2012b) resultettiénSouth Central African clan nomenclature
as a catalytic transformative cycle of elementdigguise.

Here, for the first time, | was beginning to findr ground (reached through a methodolog-
ically convincing procedure) in my groping for authl-historical interpretation, now that the
‘Africa for the Africans’ intracontinental explammay model proved unsatisfactory. Earlier
inklings in the same direction had been slow ta liregt. In 1994, just before joining the NIAS,

| had acquired, in Lusaka, Zambia, a wooden stuet a Kuba king (Fig. 9b), whose

iconography, while continuous with other South @anAfrican specimensc{ Fig. 9a), yet

> These results are provisional in that recenthariticipation of final publication (van Binsbergen,press (b)),
the analysis has been replicated with some additionaterial and with closer attention to the specif
mathematical requirements for cluster analysishis kind of (dichotomised) data. There also a mathagical
problem is explicitly discussed: cluster analysisétorious for the fact that a different choicerathods (distance
measures, and procedures) leads to significantfgrdint outcomescf. Finch 2005; Majone 1970; Everitt 1974;
Romesburg 1984).

48 Cf. note 10, above. Numerous studies also have beteteto Indonesian influence across the Indiana@gce
see Dick-Read 2005; Solheim Il 2000; and referenited there.
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struck me as indicative of South / South East A8addhist influences. However, for over a
decade | failed to substantiate this mere gutrigellhe fields in Asian studies | had done at
Amsterdam University in the 1960s had concentratedociology and politico-social history
and had not extended into art; nor had they exgltdre layered cultural and religious history of
South, South East and East Asia, with their susgtipa of various heterogeneous religious
worldviews (Archaic / Vedic / Hinduist / Buddhistglamic in South, and partially also South
East Asia; Archaic / Confucianist / Taoist / Budsthin East Asia). And my extensive Asian
travelling of the last decade had not yet begun. fivst visits to Japan (2x), China (2x),
Indonesia (3x) and insular Malaysia (1x) had sdgrgeelded any first-hand experience of the
cultural and social implications of South East AsiBuddhism — despite a contemplation of the
unique devotional site of Borobudur in Central Jéaad its informal, popular parallels in the
cult of Nagara Padang in West Jagh;Djunatan 2011; van Binsbergen 2011e), and extensi
visits to and short stays at Buddhist templesti#l; Kyoto, ¥ 5{ Tokyo, 4t 3{ Beijing and
T Wu Tai Shard! Subsequent trips to Asia (Thailand, Sri Lanka, tSdndia) were
specifically undertaken in order to gather an oéndial impression of the kind of social and
cultural effects Buddhism might be expected to havé\sian-African transcontinental cultural
exchanges.

Our conclusion can be that conical headdressesoanenon in the representation of numerous
South Asian gods and demigods within Hinduism anddbism, including Vishnu, Parvati, the
Boddhisatva Maitreya, and various temple guards.

In these various ways | gradually became aware hef large extent to which cultural
interpenetration from South, South East and Eagt &slikely to have informed the details of
the sangoma cult in Southern Africa. Meanwhileeiihains amazing that | was still so much
under the spell of the ‘Africa for the Africans’ naaligm that for decades | did not consciously
perceive, let alone pursue, the many Asian elemtas stared me in the eye in my most
frequented and best known research site in Africanfthe early 1970s on: the Nkoya people of
Western Central Zambia. It is to a discussion ©f thsearch context that we will now turn. But
it is useful first to discuss a number of semindluiences upon my work, that set the scene for a
better appreciation of transcontinental continagitie

" Cf. Djunatan 2011; van Binsbergen 2011e. | am indektethe Department of Sanskrit and Indian studies,
Harvard University, Cambridge MA, USA,; the Afric&tudies Centre, Leiden, the Netherlands; the Riploisal
Faculty, Erasmus University Rotterdam; the Depantmef Philosophy, Parahyangan Catholic University,
Bandung, Indonesia; The Institute for West Asiad african Studies (IWAAS), Chinese Academy of Scies
Beijing; and Peking University, Beijindg-or generous financial and logistic contributioog/ards some of these
trips; other such trips were made at the persox@erse of my wife Patricia and myself — | am greattebted to
her both for her material contribution and for hgellectual feedback during the fieldwork and vagi-up.
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a. Kuba / Bushongmdop sculpture: King Shamba, British Museum London (Pder 1967: 121); note the
mankala board and the stave of office; b. Kuba ¢H®mgondop sculpture (author’s collection); note the copper
neck ring, the conical coiffure and the serene ala@xpression reminiscent of Buddhist representatio
conventions; c. Ancestral image, Nias Isl. (WestSoimatra), Royal Tropical Institute Amsterdam / i8tder
1991; note the two hand-held staves, and the diadeich follows a very widely distributed type, froime Nkoya
King Mwenekahare in Zambia to TfankhAmun in New Kingdom Egypt and to Samoyed shanf'gnd;
sculpture of a temple guardian in front of the Rowalisaya dagoba, Anuradhapura, Sri Lanka, 201fwe.of
three dozens of gigantic sculptured heads of delegtiardians at the City of Angkor, Cambodia, g&@ mill.
CE, Angkor temples, Stierlin 1983; f. Stone sculptof the South Asian goddess Durga (Sri Lanka dwati
Museum, Colombo, 2011); g. temple guard with cohi@dddress and flyswitch, Kandy, Sri Lanka, Tengblthe
Sacred Tooth Relic. Photographs © Wim van Binshergeless stated otherwise. The headdress of tha roy
sculpture (b) seems to follow a South East AsiaddBist iconographic convention relating to celégjisardians —
which well in line with the idea of kingship, asrajor form for the connection between Heaven anthBa take.
More in general the expression of the face, but #e position of arms and legs in the South Cérthacan
sculptures (a) and (b) is suggestive of meditastamces and ritualised hand gesturasdrag prevalent in the
iconography of the Buddha in continental South Eas$a; such gestures are not the prerogative oBtiddha but
tend to me emulated by Buddhist believers in médita

Fig. 9. Iconographic suggestions of Buddhist-Afnicantinuity: Congo sculpture and Sunda
parallels.

“8 \What seems to unite these three cultural express&ven though wide apart in space and timegisrtachanism
of my ‘Pelasgian Hypothesi<f. van Binsbergen & Woudhuizen 2011; van Binsbe@@hlb, and in press (d).
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4. Decisive external influences and ancillary disci plines

Meanwhile, | had taken aboard various other deeisifluences.

In the first place, my association, from the mic®Q@9 on, with Martin Bernal and with tiack
Athenadebate initiated by him, rekindled my interesttlie Mediterranean and forced me to
pursue the knowledge-political and epistemologitimmas of long-range research. Although
there is much reason (van Binsbergen 2011b) toudtsBernal’sspecificempirical conclusions
concerning the transcontinental linguistic, religgpand cultural continuities between Ancient
Egypt, the Ancient Aegean, and sub-Saharan AfnisabookBlack Athena [Bernal 1987) has
been an extensive and convincing reminder thaaocidentally has the West has ‘forgotfén’
its massive historical indebtedness to the othatigents, and that retrieving this awareness, in
our present age of globalisation and global idantiteligious conflict, not only puts the record
straight but is, in fact, eonditio sine qua nofor the survival of our species.

Further the association with Michael Witzel, ther¥$ad Department of Sanskrit and Indian
Studies, and its annual interdisciplinary Roundlg&sjwhich created the immensely stimulating
environment in which | could visit various East &sicountries and engage with Asianists and
comparative mythologists worldwide, as essenti@psttowards the formulation of my
theoretical and methodological long-range approscime comparative mythology (also as
founding member and one of the directors of therhdtional Association for Comparative
Mythology), and as vehicles towards the severalllang disciplines (comparative linguistics,
archaeology, genetics) without which such approsicoeild not be developed. In recent years,
and especially as a result of the intellectual anganisational initiatives of the prominent
Sanskrit scholar Michael Witzel of Harvard, compiasamythology has rejuvenated itself and
has come to constitute, in its own right, an rictdyealing window on humankind’s preliterate
past (Witzel 2001, 2010; van Binsbergen & Venbr@®@. One of my contributions to this
process has been the formulation of my Diachroniod®& of World Mythology (van
Binsbergen 2006a, 2006b, 2010a). There | have sowgldentify (from an inspection of
African cosmogonic myths as recorded in historiales) what Pandora’s Box may have
contained in terms of mythology, and | indicatedysvaof tracing the innovations and
transformations of this package after the Exodusobiéfrica, largely inside Asia, and then fed
back into Africa in the ‘Back-into-Africa’ procesghus affirming Africa’s place in the
transcontinental space.

It is in this connection that | came across Steplgpenheimer’'s (1998) Sunda thesis
(attributing decisive importance, in global culiungstory since the onset of the Neolithic and
the Holocene, to the dissemination of genes, nateulture, and stories from South East Asia
once that region was flooded as a result of theimgebf the polar caps after the last Ice Age).
Oppenheimer does not mention Africa in the contdxttis Sunda thesis — it is enough for him
to let westbound Indonesian marines, fleeing tbeding of their Sunda subcontinent, trigger
the protohistorical civilisations of the Indus \&@tl and the Persian Gulf (Sumer); however,
Tauchmann (personal communication) and Dick-Reack lextended Oppenheimer’s Sunda
thesis to Africa, and rather successfully so, assihal see. My MA and subsequently PhD

“9In Bernal’s reading: only as recently as Early Modtimes, after allegedly affirming ‘the Ancientoklel’ [ of
such indebtedness] throughout Antiquity and attleaglying it throughout the Middle Ages.

* My Pelasgian model and my linguistic exploration® the *Borean connotations of Niger-Congo / Bant
further refined the conceptual and methodologiggdamatus, as did my subsequent application of thesks,
largely outside Africa, upoRthnicity in Mediterranean Protohistoyan Binsbergen & Woudhuizen 2011).
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student from Indonesia, Stephanus Djunatan, creatshtext in which to revive my strand of
Asian studies, and to have my first modest expeésiof fieldwork in and publishing on South
East Asia. On a lesser scale, my Cameroonian Rid2sts Pius Mosima and Pascal Touoyem
took me to their respective rural areas of origid amade me appreciate especially what | came
to see as the Sunda element in Western Grassfidddsnileke cultures and kingships. And
finally there has been my close collaboration, diieryears (initially in the context of ttisdack
Athenadebate, then as my PhD student, and ultimatefpeasuthor) with the ancient historian
Fred Woudhuizen, which not only led to our monurakaind provocative bookthnicity in
Mediterranean Protohistory(2011), but also forced me to further develop rmguistic,
archaeological and comparative-mythological skils a stepping-stone towards viable
transcontinental analysis — with my Pelasgian Hyesis as one of the project's outcomes,
illuminating for the analysis of African protohisyan the light of the Sunda hypothesis.

Despite his (by and large unconvincing) excursidng comparative mythology and
archaeology, Oppenheimer was in the first placaediatrician turned geneticist, and he was to
become one of the leading geneticists of the UnKatgdom. It was a genetic puzzle in
paediatrics in the New Guinea context (the deltititpeffects of thalassaemia blood conditions,
yet granting immunity to malaria) which put him tre track of his Sunda thesis. | therefore
began to pursue more or less recent genetic literdor clues as to the possible application of
the Sunda thesis to Africa. The results were véimudating, even downright positive (van
Binsbergen 2012b).

5. Transcontinental continuities as revealed in
ethnohistorical and ethnographic fieldwork among th e Nkoya
of South Central Africa

5.1. Introducing the Nkoya

After extensive work on historical reconstructidargely on the basis of mythical and oral

historical materials) in the field of North Africgmopular Islam and of Central African pre-

colonial religious forms, and before exploring urbeulture and ecstatic cults in Southern
Africa, the Nkoya people of Zambia constituted, ttecades from 1972 onward, my main
research focus in Africa. Speaking a Central Baanguage, the Nkoya (numbering ca.

100,000) emerged (under the effect of the ethniwadycs of the colonial state as mediated
through the indirect rule of Barotseland, with lo&hristian intellectuals as major ethnic

brokers) as a comprehensive self-affirming ethulentity towards the middle of the 20th

century CE. This ethnic label emerged as a bundiing great many smaller identities each
characterised by their own name, clan affiliatiareas of residence, royal and chiefly leaders,
dialectical variations, historical traditionstc. (van Binsbergen 1992; also cf. the short
introduction to the Nkoya in van Binsbergen 202ty adequate bibliography).

5.2. Selected transcontinental themes among the Nko  ya

The indications of transcontinental continuitiesozuign the Nkoya were staring me in the face.

For a long time | had been familiar with the worktloe nautical historian Hornell (1934) who

already stressed ‘Indonesian influences on Eastafrculture”® with Raymond Dart’s work

*1 His claims, in so far related to music, were laiscussed and amplified by Kirby 1961. The lagtgduces much
that is of interest in our present context, e.g.:
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(1951, 1954, 1955, 1957, 1962, 1967) on transocdaealific, the evidence from blood groups,
and the parallels between West African and Soutkt Bsian death ships; and with the
musicologist Jones’ findings (1964) that Africanlophones were tuned very similarly to
Indonesian ones. Such musical instruments were ippthin the Nkoya royal orchestra. The
stranger founder of the Kahare dynasty himself vegmited (van Binsbergen 1992) to have
arrived in the region, an unspecified number ofggations ago, not only with @onusshell
bottom used as a regalium (which could only havaeérom the Indian Oceatf)but also with

a xylophone whose sublime alien sounds so enraptaréocal queen that (given the great
sexual freedom Nkoya female royals have — agaih &ituth Asian parallel¥)she married him
on the spot? However, my identification with the dominant, Itisang paradigm was so strong
that it was to take decades before | began to Vatk different, transcontinental eyes upon the
royal capital of King Kahare.

An important step was my realisation (van Binsber§893 / 2003) that the Nkoya kingship
constitutes an entirely different cosmological aradue system from that of the commoner
villages that surround the royal capitals and orictvithe latter feed. Was this merely an
internal segmentation of local culture, as in Léeadiamous Political systems of highland
Burma(1954); was it a sign that the Nkoya kingship wastally alien body implanted from

‘...[ Hornell ] actually quoted a number of early refeces, from the eighth century onwards, which prove
that many Bantu were taken to Indonesia by theeeastisitors; but he seems to have overlooked the
possibility that some of these, who had seen tkatgndonesian structures in situ, may have evéntua
returned to Africa and have been responsible fer ithitations of them which are now found in the
Rhodesias.’

*2|n general, and with emphasis on the world of mit@roduction rather than symbolic production;e&lkoya
kings appear in tradition as culture heroes, brigghiew seeds and agricultural methods, as well &sliurgy.
Such traditions resonate with South Asian royalspred with protracted scholarly discussions onatfigin and
spread of ironworking. This takes us to the mucbatied general question whether Africans did orrditlinvent
ironworking (Alpern 2005). Decades ago, an analg§imetallurgical terms in Bantu suggested alre@yMaret

& Nsuka 1977;cf. Miller & van der Merwe 1994; Childs & Killick 199 that Bantu-speakers did not invent
metallurgy themselves, considering their reliance loan words for metallurgical matters. Also in ecent
examination of proto-Bantu (even though the venyoept of one, consistent and delineable corpusaibgBantu

is contentious, in ways that are beyond our preseope;cf. Guthrie 1967-1971; Ehret 1972, 2001; Dalby 1975,
1976; Flight 1980; Heine 1973; Henrici 1973; EH®72; Vansina 1979-1980, 1990: appendix, 1995, 206&mi
2001; Oliveret al. 2002; Nurse & Phillipson 2003) | found thall the metallurgical terms (a mere handful,
anyway) that | identify in proto-Bantu can be coust to be reflexes of *Borean — an hypotheticalgleage
construct supposed to be spoken in Central AsithdrUpper Palaeolithicf Starostin & Starostin 1998-2008 and
below, note 76), and since only 27% of the recaicstd *Borean roots can be traced back in protoiBéahis is
another indication that it was not Bantu speakentsthe speakers of some preceding language forrkespm
Eurasia between 15 and 5 ka BP who were primaniplved in the invention of metallurgy. Incidentalimy
demonstration of Bantu being among the languagekespin the Bronze Age Mediterranean (van Binshei§e
Woudhuizen 2011; van Binsbergen 2011b; and notbé&lbw), perhaps among some of the Sea Peopleslbas
my statistical demonstration of the affinity betwediger-Congo and Austric, suggest that we migbbnsider the
established, Africa-for-the-Africans view that tBantu linguistic subphylum not only started its ampion, but
actually arose, inside the African continent in Bexly Holocene (c. 8 ka BP). In line with its paktcontinuity
with *Borean, | submit that important components/aods Bantu originated in the West Asian Black pation
cluster to which | also tend to attribute (cf. n@& above) the origin of proto-geomancies.

3 E.g.,cf. Sankalia 1960; Brubaker 1977; Beck 1969, 197an&inberg 1994-1996-2006.

** Tauchmann, personal communication 2010, claimsttis is a general pattern of Sunda influence ugain-
Saharan Africa.
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afar? Or was the similarity to the South East Asidmation as described by Leach the result of
specific transcontinental influence, in South Calinifrica, from that regior??

| opened up to the royal capital’s many potentahiniscences of South and South East Asia in
mythology, kingship and court culture, music, peedcmames, etc., and set out to document and
understand these more fully. | found that appayerdgnate forms of both the hourglass drum
(Nkoya: mukupel¢ and the kettle drumnmfawoma — major regalia used by the Kahare royal
orchestra, the latter even the object of humanifsacr had a wide distribution in South and
South East Asia, which by the late 1990s | had atiributed to Islamic transcontinental
influence (van Binsbergen 1999b); when | found tha®inhalese a kettle drum, widely in use
in temples, is calleagnahabela ‘big drum’, it became tempting to interpret th&dya word
mukupele(which although phonologically Nkoya has no tramept Nkoya etymology) as a
loan from across the Indian Ocean. By the samentoBeuth and South East and East Asian
temples abound with ritual bells, used to annowrekind of offering to the residing deity; on
the other hand, royal bells constitute a trait tigtvout South Central and West Afriéa.

The following distributional equation or ratherrisformation presented itself:

religious-priestly use in ceremonial use in sacred sub-Saharan
( Hinduism and Buddhist ) Asia = kingship Kshatriyacaste ) Africa
(Brahmincaste connotations) connotations)

as if the kings of sub-Saharan Africa only secoiygderived at least part of their regalia and
court culture, from a localisation of Hinduist aBaiddhist ritual from Asia. Below, in my
tabulated overviews of Nkoya—Asian apparent coitigs) | present several other indications
for such an equation.

Meanwhile, a note of caution is in order here. | aot suggesting that kingship in West,
Central, South Central and Southern Africa is ehtiderived from Asian prototypes crossing
the Indian Ocean in protohistorical times. It hasag been recognised that Ancient Egypt,
during the three millennia of its existence as aemwr less powerful state, must necessarily
have exerted considerable influence on East, AeartthWest Africa, especially in the field of
kingship as one of Ancient Egypt's most centraltitnodons — which again is not to deny
Ancient Egypt’s indebtedness to sub-Saharan Affichs we have seen, to this debate Lange
has recently added the notion that the demise ef Aksyrian empire c. 600 BCE had a
considerable cultural, political and even demogm@phpact on West Africa; since Egypt was
also Assyrian in the"7c. BCE, further Egyptian elements may have flonto iWest Africa in
the process. Lange thus revives an old debate ehrd¢isms in Africa®® An ‘index fossil’ of
these relationships may be found in the royal uftdsethat abound in the West African
contexts of kingship: despite Ancient Egypt’s relatproximity of Egypt these cannot have

> The contemporary-historical and legal analysigfican political systems was a major strand in wiyrk from
the 1970s to 1990s, and | acknowledge the inspirdtiom my colleagues during these years: Martiibos,
Emile van Rouveroy van Nieuwaal, my PhD studentiiGézsseling (later Director of the African Studi@entre),
Piet Konings, and especially the late Robert Boijtgjs.

% Cf. Vansina 1969. The potential influence, on royalld) of Roman Catholic church bells in Western tSou
Central Africa cannot be denied but seems mininmalesfew other Christian elements have been ingatpd into
African kingship, whereas Asian parallels aboundcamceptualisation, organisation, enthronisatiaujah and
mythology of African kings.

*" The literature on this point is extensive, forreboverviewcf. van Binsbergen 2011c.
%8 Cf. Williams 1930; von Sicard 1952; van Warmelo 1988tvitt 2002; Thomast al. 2000.
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their origin there because Ancient Egyptian royeldes usually had the shape of vertical planes
(often plumed), but they may have come from Anciesopotamia where the royal umbrella
is shown on several reliefs e.g. those involving Assyrian kings Sennacherib and Shalma-
nesser. Having arrived in West Africa, via Egyptlahe Sahara, from an Assyrian context,
these regalia may then have become part of theriligago speaking culture of kingship, and
(by a suggestion from Lange 2012) may subsequdralye been transmitted to Central and
Southern Africa on the wings of Bantu expansionvenethough the latter concept is now
redefined as one of cultural including linguistrartsmission rather than of demic diffusion.
Given the likely impact of South and South Eastaf@mn West Africa, the umbrellas abounding
in Hinduist and Buddhist temple contexts in histakitimes may have been converted to royal
use in West Africa, and may have further suppodech use of royal umbrellas as already
existed in West Africa as a result of Assyrian icipa

5.3. A gem of transcontinental imagination?

| cannot bring myselfnot to burden this argument with the following gem mdssible
transcontinental imagination. For forty years, ragaarch into the ethnohistory of South Central
Africa has been haunted by the image of Kapesh Kamgampanda, ‘The Kapesh [ Tower] of
joined forked branches’ — a legendary incumbennhéie or male) of the kingship who built a
tower in order to steal the moon, which was intehae a royal pendant on the breast of the heir
apparent. Like irGenesis 12the tower collapsed and ethnico-linguistic diitgrhen came into
the world. In my analysis of Nkoya myth (van Binglen 1992, 2010a) | have come closer and
closer to an appreciation of the possibly SouttaAstrands in this storg,g. derivingkapesh
(without convincing Bantu etymology) from the prdtalo-Aryan*ghabasti, ‘carriage beam,
forked pole’; and interpreting the Kale alias ok tKahare kingship of the Nkoya, as an
indication of ‘Gypsy’ / Roma connections (throughthe near-global distribution of ‘Gypsies’,
the name Kale is found in the sense of ‘black p&jsavhich have been recognised to ramify
into East Africa in the course of the second miiem. (The name or nickname Kalu is also
used in present-day Sinhalese, likewise to denetsops with high skin pigmentation.) A
century ago, the classicist / anthropologist Frg§z848: ch. 2) has interpreted this kind of story
as a quest of immortality, of which the moon (bemefporn every month) is a widespread
symbol. The history of the Sigiriya rock fortreasyolcanic chimney rising a perpendicular 200
meters above the plains of Central Sri Lanka, addserendipity to this analysis — after all, the
very word ‘serendipity’ derives, via Jonathan Swif1899 / 1725)Gulliver’s Travels from
Serendip, the ancient Arabic and Persian nametggifia garbled version of the Pali and
Sanskrit names) for the isle of Ceylon — which meiant India was called Lanka thHéladipa /
Simhaladvpa. In the late 5th c. CE, prince Kashyapa (boomfa mere concubine) killed his
father and usurped the throne of the North-Centegdital Anuradhapura; and for fear of
revenge from his father’'s close kin and loyal falérs, Kashyapa took refuge on the Sigiriya
rock (Vann 1987; Bandaranayake 1999, 2005; Athd&oral.). Here he built a fabulous palace.
His brother exiled himself to Southern India, bifitea some 12 years came back with an
invasion army. Instead of confidently awaiting #remy in his impenetrable Sigiriya fortress,
Kashyapa ventured into the plain, his war elepmaate an unexpected move which his army
interpreted as a sign of retreat, and Kashyapadetesated and killed. Many of the elements of
the South Central African Kapesh legend are hdre:hubris and transgression, the strong
vertical element reminiscent of a tower, the cadl®@nd dispersion, even the name of the
protagonist (Kapesh <? Kashyapa). If, in the coofseore than one and a half millennium, the
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echoes of Kashyapa’s apparentlistorical fate were transmitted across the Indiaean, they
may well have been distorted into something like tRapesh story — especially in an
environment that already had the Flood and Towsrptex on the basis of a historical substrate
going back several millennia. Kashyapa's rival \wakng with the Tamil Chola dynasty, which
has a long history of invading Sri Lanka in a mde¢convert it to Hinduism. If many kingships
in South Central Africa trace their origin to adeglary land ‘Kola’, it may be to this Tamil
context — also, since many other Tamil elements Ineagietected in the kingship of Kahare. The
Nkoya kings’ royal orchestra, to be played everymmy and evening as sign that the king is
all right, has a counterpart in similar musical tnoe recorded for historical royal courts in
South Asia under Buddhism.

5.4. Beyond, but on the basis of, fieldwork: The id  entification of African-
Asian parallels in texts

Although in some respects classic anthropologiadthivork may be a pitfall of narrowing
spatial and temporal horizons, yet its great merithat it equips the researcher with a very
comprehensive and profound inside view of locatural practices and perceptions, that (even
if the anthropologist may envy the philologistsually superior language skills) can never be
derived from textual scholarship and library reshaalone. On the other hand, an Africanist
anthropologist at the end of his career, despippeated explorations into the South and South
East Asian field, can never hope to gain sufficiest-hand ethnographic knowledge on Asia to
spot relevant Asian-African parallels. Thereforey mavourite method in approaching the
central question of this argument has been to Huaugh texts on South Asia in the light of
whatever | know of Nkoya life (anskngomdife, for that matter). For example, one arbitnaril
chosen text which yielded an astonishing numbesuch elements, is from a Buddhist lady of
European background, Marie Musaeus-Higgins’ (192800) charming, simple recounting of
Arya Sura’s Jataka cycle of stories (showing theemas of the Buddha through previous
incarnations as Boddhisatva in the animal and humarid — followed by an effective and
moving %gcount of the Buddha’s lifef. Arya Sura 1895). | note the following Buddhistdyia
parallels:

page Buddhist trait Nkoya parallels (from Likota lya Bankoya
van Binsbergen 1988, 1992) unless
otherwise stated

16 royal orchestra must play every morning anchiemg | same (ethnography)

10 Boddhisatva as king of fishes produces rathpabgh | Mvula / Rain, is the demiurge linked Heaven
he is not rain himself and Earth/humankind

103 A Brahman has to live on gifts alone literahg same claim for the Nkoya king,

who seems to be a secular adaptation of the
idea of the Brahmin or Boddhisatva

154 f., | King of the Cibis, lives by tribute alone, but @fl of | same
158 redistributing his wealth among his subjects; ensfha
on the king’s largesse

%9 Apparently historicalthe Sigiriya fortress and palace are there tifyethat the Lankan story has some tangible
historical basis, yet it, too, has mythical ovedsnThe sheer hybris of a king’s tower fortres®mages through
comparative mythology ever since King Nimrod @enesisll, and even in the latter context the association
between transgression, tower and flood reflect®badly widespread pattern that is also, for inseammanifest in
the Indo-Pacific regioncf. Shi Yang 2006; Demetrio 1968; van Binsbergen2008). Also the period of 12 year
(the cycle of the Chinese zodiac) has mythical mvess, and so does the accidental swerving ofitiggskmount —
one suspects an astronomical background to thiathar element.

% A similar exercise, with very rich yield espegjationcerning the Tamil traits detectable in Nkoypaisty and
culture, was completed for Chitty 1992 / 1934; hesre space is lacking to present the results here.

31



e

b

174, reference to female warriors and to a female sword4{ same
175 bearer
179 whatever is requested from a king the lattanoa whatever Nkoya joking partners ask from or
refuse another, cannot be refugéd
185 florid royal praise names,g.‘a Prince like quite similar praise names among the Nkoy
Vessantara, whom they called the ‘Fruit-Tree’, the | e.g.the discussion in van Binsbergen 1992
‘Foster child of Mother Earth’...’"Well of Pure Wate
of Wisdom', ‘Well of Plenty'..
186 f., | under the influence of the rule cited under p. 179 There is a famous Nkoya court song, ‘Nkey
esp. Prince Vessantara, has no option but to let a cruel | keye’, whose lyrics present this very same
189- Brahman take away his children, ‘The poor children| story; alsocf. Kawanga 1978; Brown 1984.
190 fell on their knees, embraced the legs of thehidat
and pleaded with tears in their eyes to be allotwed
wait till their mother came.’; ‘Our poor mother Wil
weep for us for a long time. Father, give her ast |
farewells, for | doubt whether we shall see heiirdga
reference to a magical fruit tree
237 Mara [ a Buddhist personification of ‘the detbep the envious sister princess Likambi Mange,
material world’ ] seduces Buddha as an artificial sorceress, sends an artificial woman to her
woman in the shape of Yasodhara brother prince Shihoka Nalinanga, who sle€
with her and di€$
216 In a previous life, the Boddhisatva Siddhaea Wwon | Nkoya royals have the royal privilege of
his wife as tiger: ‘That veil of thine, in blackégold, | donning leopard skins, but upon death they
does show me that thou also dost remember.” She omeally considered to turn into lions roaming
nodded and understood. around the royal capital at night. This trait ig
admittedly not very convincing as a
Buddhist/Nkoya parallel ]
241 f. the Buddha praises himself with the follogviwords: | cf. (albeit with a cruelty unbecoming a
Buddhist yet not unheard of in South Asian
Many a House of Life Buddhist royal circles) the praise name of
Hath held me-Seeking ever Him, who wrought | Mwene Kayambila, ‘the Thatcher who
These prisons of the senses, sorrow-fraught; thatches his house with the skulls of his
Sore was my ceaseless strife ! enemies’...
But now,
Thou Builder of this Tabernacle -Thou !
| know Thee ! Never shalt Thou build again
These walls of pain,
Nor raise the Roof-tree of deceits, nor lay
Fresh rafters on the clay ;
Broken Thy house is, and the ridge-pole split!
Delusion fashioned it!
Safe pass | thence - Deliverance to obtain
245 Kashyapa was the leader of a fire cult; inpicl Kapesh Who-Joins-the-Forked-Branches, a

hagiography with numerous Islamic and Christian

19
1

are

name without proper Nkoya / Bantu

®1 Here we hit upon a phenomenon of possibly widgni§itance in the context of transcontinental couities.

Among the Nkoya, and throughout South Central Afrand parts of West Africacf{ Radcliffe-Brown 1968 /
1952; Brelsford 1935; Wilson 1957; Tew 1951; Stefayn 1950; Goody 1962; Hammond 1964) specific clare

paired so as to hayeking relationshipsvith one anothercf. van Binsbergen 1992 and in press (c) — exprassed
only in verbal teasing but also in obligations afcanditional generosity, support, and funerary ises: Such
joking is an important social idiom for the expiiessof historical group conflict and the accommaaiatof group

status differences. Although such joking relatiopshhave been reported from many parts of the world
Tauchmann (personal communication 2010) looks upein specific forms in sub-Saharan Africa as adguinait,
and listsrulers’ ius primae noctisas another such trait. Not surprisingly, suchngkrelations have also been
reported for Madagascar (Hébert 1958). Given theisputed continuity between South Asian Buddhisng a
Indonesia in the first millennium CE, one would & surprised to find echoes of the same instituiioa Sri
Lankan kingship context.

%2 However, as | have discussed in fully referencetitlin van Binsbergen 2010a: 192 f., this matihibt at all
specific to the Nkoya but has a wide global disttidn.
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parallels, the Buddha demonstrates his superioepoywetymology, seeks to steal the moon from
over a snake associated with Kashyapa’s place of | Heaven as a regalium, but collapses in the

worship, and thus converts him to Buddhism process; see discussion in main text

248 ‘on his wanderings, the Buddha reaches Shtiatlzes | Nkoya kings, like many dynasties in South
capital of Kola, where he lived and where he wisteed Central Africa, claim to hail from Kola, a
build a Temple and dedicate it to the fraternity’ mythical, ‘distant Northern land’. Although

this is beyond our scope in this Table, there
are more applications of the word or name
kolain the South Asian context (the Kola
Sanni demon; the meaning of kola as ‘hog,
pig’ in several relevant South Asian
language¥), hence with an implied referenc
to the principal South and South East Asian
god Vishnu (who may be depicted in that
animal shape), but also reminiscent of the
taboo on pork in many Bantu-speaking
settings, and with the legend that the founders
of the Nkoya dynasties left the Mwaat
Yaamv’s [ ‘King of Death’! — we are in the
middle of myth here even though Mwaat Yaav
has been a recognised Paramount Chief’s tjtle
in Congo ], Musumba capital in South Congpo
because of the humiliation of being housed py
the pigsties) and each has something to
contribute to our view of Nkoya-South Asian
relationships. There may also be a link with
the Tamil Chola dynasty, which ruled large
parts of South India and Ceylon from obscure
and legendary beginning around the beginning
of the Common Era, to the late 13th c. CE.

1%

Table 2. Nkoya / Buddhist parallels gleaned fromshtus-Higgins 1914/ 2000.

As a result of my explorations into the African aApgbility of Oppenheimer’'s Sunda thesis, |
have recently come to the conclusion that Tauchnmnight in his claim that a sizeable South
and / or South East Asian population was residestub-Saharan Africa in the first and second
millennium of the Common Era&fl Hromnik 1981). Perhaps an East Asian, Chinesérgent
needs to be added to this, in the light of the fesction of the present argument. The great,
early-state associated archaeological complexe&reat Zimbabwe and Mapungubwe in
Southern Africa, with their recognised transcontiaé trade links, have been obvious
candidates as the locations for such Asian pres@ea®n-Thompson 1931; Fouché & Gardner
1937-1940). But also the Lunda region (of which feya form the Southernmost extension)
seems a serious candidaté ¢an Binsbergen 2012a, 2032b

83 Sanskrit, Pali and Sinhalese; but not in the Difiavi family including Tamil, where ‘pig’ is denotdxy reflexes

of proto-Dravidian*pand_; cf.? Pandava, the five brothers married to Draupddi i8 venerated as a goddess in
Southern India — Hiltebeitel 1991. When appliestiuth Central Africa, thkola / ‘pig’ connection may be a red
herring, for (as the many Nkoya parallels in Tamilture and history as brought out by Chitty 193802
indicate) it is especially with Tamil that we ddt&outh Central African resonances.
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Fig. 10. Vishnu with a hog’s snout as depicted oal@f at Mahabalipuram, Tamil Nadu,
South India

6. Obscuring transcontinental continuities from the local
actors’ consciousness

6.1. Asian representations of Africa and Africansa  re rare and may tend
towards demonisation and racism

Meanwhile a problem needs to be faced that coreditiecomplicates our approach to Africa’s
transcontinental continuities in pre- and protadigt Asian representations of Africa and
Africans are rare and tend towards demonisatiore $tudy of African-Asian connections
would be much easier if, on either side of the dndDcean, historical actors would display
conscious awareness of such connections. This twht be very rarely the case. The Asian
agents appearing to have culturally and geneticahtributed to sub-Saharan Africa in recent
millennia, are virtually invisible — by Robert DidRead’s (2005) apt expression, they have been
Phantom VoyagersThe South and East Asian, ‘Sunda’ elements kebelito detect in South
Central, Southern, and West African kingship arldjicn, are hardly ever articulated in the
local consciousness — except to the minute exteat ¢ults of affliction, andConus shell
regalia, in the interior of South Central Africaearonsciously traced to the Indian Ocean coast,

— but not beyond. In Asia a similar situation isiid. Just as in Chinese, ‘Africa’ # M féi

zhou ‘The Non-Continent®* so also in Sri Lanka Africa was conceptually remaind tended to
be demonised — like in a series of statues in thgalivala Temple 20 km East of the town of

% It may be that | interpret this lexical item odtomntext. The basic meaning #fzhsu is ‘island in a river’, hence

a stretch of land that can be circumnavigated baeidés. Given the Isthmus of Suez, this conditioes literally

not apply to Africa — despite man-made canals cctimg the Mediterranean Sea and the Red Sea both in
Antiquity and in modern times. The Korean map Iwhin Fig. 5 reveals that East Asian detailed niaueti
knowledge (not necessarily first-hand) reached aasaé the Mediterranean and Greece. So rather ahasin
expression of contempis# féi zhou ‘The Non-Continent’ might be taken as a neutral andect geographical
expression.
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Galle, where the Buddha image is surrounded byuarsoof statues of orange-attired monks, at
whose feet kneel statues representing all local amiseas peoples featuring in the Lankan
maritime intercontinental complex — with at the emdat seem demonised Africans (Fig. 12).
Also in Museums, the extension of the Lankan nmagtintercontinental complex to Africa is
implied (e.g. in relation to African products of domesticatiossch as kaffircorn, bullrush
millet, a type of cattle, and trade be&jisut never highlightetf

6.2. In seach of the African contibution to Asia: A nother look at Africa’s,
and Asia’s demons

Sri Lanka’s popular religious and therapeutic sceneeplete with demons, often represented
through very specific and elaborate ma¥k&pparent echoes of these cults may be detected on
Madagascar, where possession trance has beenbeeses a standard religious expres&fon.
These cults are also quite similar to the ecstatlts of affliction and healing we encounter in
South Central and Southern Afriog.(van Binsbergen 1981, 2003, and references dikea ).
The standard model of interpretation, also in myavork, has been that the African forms are
local adaptations of transcontinental South Asiaeso— and indeed, in the interior of the
continent they are considered as utterly alienenmearrivals, specifically from the East,
presumably from the Indian Ocean coast Alpers 1984). There can hardly be any doubt that
in recent centurigsthe flow of these cultic models has been lardedyn East to West, from
South Asia to sub-Saharan Africa, across the In@apan. However, what if we take into
extent the full period of over five millennia whiste have proposed for our global maritime
network? Before the Neolithic times, population lextges between Africa and Asia are
implied in the Out-of-Africa and the Back-into-Ada models, and some of these have left
archaeological traces in the Syro-Palestinian regiar-Yosef 1987). It stands to reason that
with the generally recognised transfers of Africaroducts of domestication to Asia in
Neolithic times (cattle, selected foodcrops) alsttucal items were transmitted, but how to
identify them?

The Afrocentrist educationalist and linguist Clydinters, similarly implying a global
maritime network since the Bronze Age, has claimexy considerable African linguistic and
political impact on South and East Asia (Mande €ets in Sumerian and Dravidian; African

% In the Sri Lanka National Museum, Colombo, an @dri provenance is specifically claimed for carmekia
cornelian beads on display, and indeed, similadbaae widespread as trade beads especially Bahara and its
fringes. However, they are not indigenous to Afriocat hail from Eurasia. The oldest attestatiomaian use of
worked carnelian is from Neolithic Mehrgarh, Baligthn, Pakistan (Anonymous, 2011, ‘carnelian’).tBg same
token, ostrich-shell beads are commonly (not onlthe South Asian situation but also in regard o€iant Egypt

and other parts of Africa) attributed to the preseand activities of Khoisan speakers — notablyhtinger-gathers
of South Western Africa (San) and of isolated geirpTanzania. The situation is however far monmglex and

far less specific, once we realise that (a) Anatafty Modern Humans have been associated with shehs since
at least 70 ka BP in South and East Africa; (b} ttlantical artefacts have also been attested Ifesthe ostrich

itself occurred in South Asia in Upper Palaeolittimes €f. Bednarik 1993) ; and (c) that ostrich-shell beads
strikingly similar to similarly strung shell beadgich, from the Upper Palaeolithic on, have hadidewglobal

distribution including Europe (e.g. Dimitrijevic &ripkovic 2006; Tripkovic 2006). For a very fulldiussion of
ostrich shell in cultural historgf. Laufer 1926.

% It is remarkable that similar factors appear teehgoverned, both inside and outside academia,batiul in
China and in the West, the collective amnesia amiieg China’s possible indebtedness to Ancient Ndesamia,
especially in regard dfChing; cf. van Binsbergen 2012d.

67 Kapferer 1997; Wirz 1954; Caldaway 1829; Wijesak#887; Anonymous 2011 ‘Sanni Yakuma’; Bailey & de
Silva 2006; Obeyesekere 1990; Clausl. 2003.

%8 Cf. Besterman 1928-1929; Dupré 2001; Estrade 198%ady1979; Rusillon 1912; Sharp 1999; Lambek 1981.
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founders of the XiaZ i/l and Shangi#i/ dynasties; not to mention the Americas), but his
publications — although often in peer-reviewed f@ls — are difficult to find and cannot be
reviewed here. Note that his proposed transcortthdrajectory is the mirror image of the
westbound Sunda trajectory on the basis of the Glpgmer/Dick-Read/Tauchmann hypothesis
— and since we have agreed that the global mariieteork is to be defined as multidirectional
and multicentred, both points of view could be eotr In a recent draft paper (van Binsbergen
2010b) I discussed the popular ecstatic fire auntl in Bali and elsewhere in South East Asia.
Here fire is not so much in itself the object oheeation; rather, the capability to endure
exposure to fire is proof of the presence of thendty. Very different from the South and East
Asian ritual Great Tradition centring on the firedgAgni and known asomain both Hinduism
and Buddhism (Staal 1984), there is in these pogiuta cults much apparent continuity with
the ecstatic cults of the circum-Saharan regiotafoly the West and North Africasori cult, in
which likewise rider and horse constitute the danimrmetaphor). Could these popular fire cults
be among the submergédrican elements we have been looking for, largely in ?akould
the proposed installation of a global maritime ratwfrom the Neolithic onward, have made
for the travelling of ecstatic cults, not only frofouth Asia to sub-Saharan Africa (for which
there is considerable circumstantial evidencefiom the last few millennia), but also the other
way around?

There are however several difficulties with the diyyesis of ecstatic cults as Africa’s gift to
Asia. In the first place, such cults, while widesgut in present-day Africa, do not really appear
to be at home there. In a process that is histbyiedtested (albeit patchily) for the second
millennium CE (which is when we witness the firsgns of shamanism in Ancient
Mesopotamia (Ritter 1965; van Binsbergen & Wiggarm&000), but that started probably
considerably earlier, Sacred Outsiders installedigelves

* as bards,

* Islamic saints,

» leopard-skin chiefs,

* kings, and

* sangomaspirit mediums

around the northern, eastern and southern peripbersub-Saharan Africa, wearing their
leopard skins as a sign that they — as heraldsgiaers, healers, and mediators with the non-
human, the ancestral and the divine — transcenidedocal African order (van Binsbergen
2004). In the second place, given the multidirewlp multicentred nature of the proposed
global maritime network, it seems like taking ortepsback if still we insist on precisely
determining the source and direction of transmissioed innovation in the case of unmistakably
transcontinental phenomena such as these culteathsl propose a return to what seemed a
plausible interpretation of recent, translocal, 4ameestral cults of aflliction in South Central
Africa (van Binsbergen 1981):. the central motivgtimagery of such cults, their ultimate
implied referent, is not so much a particular, ahstarea of provenancbut the very fact of
proto-globalisation itselfi.e. the opening—up of the local world to diffies®l intangible outside
influences that cannot be controlled and that pese thread, challenges and venues to power.
In other words, such cults may not in the firstcpldbe manifestations of distant culture A in
local B, but essentially an inchoate product whadeural message revolves around the mutual
interpenetration of A and B. One of the most stigkaspects of the transcontinental processes
we try to identify in the present argument, is bgs of consistence, the blurring of purity of
types: hybridity and fragmentation are the hallnsadf proto-globalisation, and the cultural
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forms it produces are neither here nor there, bileat a plurality of provenances and an
haphazard bricolage of cultural transformation eamdvation.

La grande damef francophone African history, Cathérine Coqu¥igirovitch, recently (2012)
summarised the African transcontinental contributio the wider world since Early Modern
times in plain material terms: ‘gold and slaves’hi& we still have to identify the specific
nature of Africa’s transcontinental cultural cobtriions to Asia in the last two millennia, that
there was enough Africa-Asia movement to selegtitrginsmit African culture is not in doubt.
Black African slaves were sufficiently abundanfliang dynasty# & China (618-907 CE) to
give rise to an entire genre of belletrie therghhghting the exploits of a Black hero with
trickster connotations (Irwin 1977). Sri Lanka amadonesia have African minorities,
maintaining a level of distinctiveness especiatiythe expressive domains such as music and
dance, as a result of Africans moving East as slane soldiers in Early Modern times. Barnes
(1975) attributes the presence of mankala in Insien® such movement, and it might also
explain the presence of the game in Sri Lanka\aeeBinsbergen 2012c).

| Domain of
the Sacred
# Outsider

red line: interface
between the two
domains

Artows infoads of
shamanism

A. Jegu D. Mandva G. Main areas of figurative
and plastic arts in Africa

B. Bori E. Pepo H. Inroads of shamanism

C. Zar F. Shave  according to Frobenius

Fig. 11. a. Bards, Islamic saints, Nilotic speaklagpard-skin chiefs, Bantu speaking kings,
and spirit mediums: A fringe of Sacred Outsidemsusnd sub-Saharan Africa in protohistorical
times, wearing leopard-skin as their emblem oteffb. The idea of such an intercontinental
influx of shamanistic elements from Asia was alydadnched by Frobenius (1954 / 1933: 169-
173): map rendering Frobenius’ ideas concerningitireads of named shamanistic cults (A-F)

as alternatives to figurative and plastic arts ifriéa.

6.3. Obscuring from consciousness (continued)

Thus it appears as if a similar geopolitical idgglathat has led to recent scholarship’s
widespread paradigmatic repression of Africa’s dcamtinental continuities in pre- and
protohistory, has also informed Asian consciousraags artistic representation for millennia.
Despite the passionate claims of the absence oBluk racism in classical and medieval
times, and the attempts to construct Modern ardgeBracism as primarily a justification of the
Transatlantic slave trade and colonial expans@nSnowdon 1970; Bernal 1987; Davidson
1987), racism is apparently not just an originademtion of the North Atlantic region in Early
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Modern times — as even a superficial inspectiomNofth African, Islamic and South Asian

social perceptions of somatic differences in pigagon would already make emphatically
clear.

Fig. 12. African demonised in Buddhist iconograph$outh Sri Lank&’

And even where an African connection is consciowsfyrmed, as is the case (at least in
popular tradition — no inscriptions accompany thepngs) for one of the damsels depicted in
a crevice half-way the famous Sigiriya rock forgres Central Sri Lanka, and known as ‘the

African lady’ (fig. 13), dating from the early'®mill. CE, and again representing various local
and overseas peoples); the portrait’s African flest@nd pigmentation suggest anything but an
African origin — and in fact, the third nipple s&ggs that we are looking at an image of the
Lankan/ Tamil queen Kuwene (Chitty 1934 / 1992:f30an epiphany of the Hindu goddess

Meenakshee centrally venerated at the South Irtdi&n of Madurai.

Fig. 13. One of the Sigiriya ‘damsels’, known d‘African lady’ — note the double left-hand
nipple.

%9 My fieldwork in Sri Lanka, April-May 2011, was famced by the African Studies Centre, Leiden, foicivh
wish to register my great indebtedness.
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Left-hand column (a and dRattlefield (Vultures, Giraffes, Lion) palette, paps from Abydos, Late Predynastic
(c. 3150 BCE), British Museum 20791 and Ashmolearsélim 1892.1171. There is a perfect join between th
fragments. Note the evidence of circumcisiohSpencer 1980, n. 576, p. 64, with full bibliogngp

Right-hand columnb: Hollow wooden statuette of a Black Africanb® mounted upside down at the lower end of
an ancient Egyptian staff; New Kingdom, circa 13@®0 B.C.E; Wildung n.d. (1997): 150, number 15@Black
Africans massacred by an Egyptian warrior, as degion a stuccoed wooden chest, tomb of “hktAmun,
Eighteenth Dynasty, 14th century B.C.E., adaptedrafStrouhal 1993; d., idem, likewise from a chiesthe
treasure of Tutnh-Amun.

Fig. 14. Black Africans depicted as victims in AmtiEgyptian iconography through the ages.

6.4. Also within Africa, the local actors’ awarenes s of North-South
indebtedness is shunned

Incidentally, the same apparent, amnesia-producengsm attends the claim (perfectly
plausible, in fact inescapable) of intra-Africamtiauities between Ancient Egypt (once firmly
established as one of the Ancient World’s most pawand long-lived states) and sub-Saharan
Africa: whether we wish to stress (I have calles trairman’s dilemma’cf. Fairman 1965)
sub-Saharan Africa’s indebtedness to EdYmir Ancient Egypt’s indebtedness to sub-Saharan
Africa (e.g Petrie 1914a, 1914b; Hoffman 1979; Celenko 1998dm neither perspective one
would really expect the Ancient Egyptian iconographonvention — persistent from pre-
Dynastic times (# mill. BCE) to the Late Period {1mill. BCE) where Black Africans are
reduced to powerless slain enemies, sacrificidlnag, slaves, even end pieces of walking canes
and chair legs so that they would automatically emstantly be downtroddeof(Fig. 14).

0 E.g. Seligmann, Meyerowitch, Wainwright etc. —rieboverview of the relevant literature in van Birergen
2011c: 268 f[ ziet eruit alseen herhaling ]
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6.5. Why was awareness of Asian-African continuitie s obliterated from the
local actors’ consciousness?

No doubt a critical, anti-hegemonic History of Ideaan help us to understand why the
possibility, rather, the certainty of transcontitarcontinuities was not admitted to the North
Atlantic modern mind. However, if it is true thdtete has been considerable Asian-African
cultural, political and mythological interpenetmtiin the course of the Common Era or even
since the Bronze Age, why then was virtually allea@ness of such Asian-African continuities
obliterated from the local actors’ consciousnes$i’s has to be a central question in our
argument and | would suggest that an answer would inclue following factors, among
others:

* to the extent to which Asian influences were unohergd by very specific forms of
literate and organised Asian religion — Hinduismd aBuddhism — the awareness
disappeared as soon as the relevant forms ofdyeraligious leadership, and Asian-
derived state support evaporated,;

» the short-lived nature and almost inevitable ca@apf African state systems (Egypt
being an exception, although even Egypt's histoag known its well-recognised
periods of chaos and collapse) has much to do thihexceptionally low carrying
capacity of African soils, which — often dating ingpre-Cambrian eras — are among the
oldest and most eroded, most depleted in the wetédes therefore thrive not so much
on sustained regional agricultural production atsl dappropriation and subsequent
recirculation by a ruling elite, but on the violearid destructive appropriation of both
regional and transregional products and human peetc- which makes such states
dependent on global markets beyond their control

* most African state systems encountered and saeailyf studied in Early Modern and
Modern times, derived much of their local legitimdmm the rulers’ link with the local
earth, the earth cult, and the local officiantdhat cult (often considered ‘owners’ or
‘masters’ of the land); under such circumstancégdding distant associations and
posing as local is an excellent strategy

» to the extent to which Asian-influenced states dmcan soil had a Buddhist or Hinduist
orientation, the advent of Islam in the coursehd 2nd mill. CE made for a radical,
theologically underpinned discontinuity, where €likn many parts of Asia, especially
Central Asia, right up to the present day) the seggion of pre-Islamic religious forms
and their material vestiges was pursued with pfanaticism. If by the onset of British
expansion in India in the late '1&. CE (Allen 2002) Buddhism had been so radically
wiped out — by the joined efforts of Islam and Himn — that it had to be very
gradually brought back to scholarly awareness aettieved through intensive
archaeological and documentary/scriptural reconstms, much like the Sumerian
civilisation of Ancient Mesopotamia was retrievedthe course of the 19th century,
then we have a model for the oblivion attendingaAsnfluence in Africa, even if going
back only one millennium or less.

7. Extension to West Africa
Although my own ethnographic expertise is mainly $outh Central and Southern Africa,

" For which | am indebted to Patricia van Binsbergen
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shorter spells of fieldwork in West Africdonce linked with the comparative knowledge | have
derived from research supervision and library reseasuggest that we may well extend the
hypothetical ‘Sunda’ (i.e. South East, South andtBaian) protohistoric influence on Africa,
to include West Africa. We may invoke a whole seriéd West African traits as indicative of
such influence:

* the use of umbrellas in royal ceremony

* in general, kingship in East, South Central, Sauthend West Africa

» the preponderance of cults of affliction reminidceiithe Indian Ocean region

» the iconographic and agricultural material preseie Robert Dick-Read (2005)

* masks, generally associated with East, South QeamichWest Africa, yet conceivably
stimulated there under the impact of the extensiask rites of South and South East
Asia — however, at the present, limited state of kwowledge the opposite vector
appears also quite plausible.

8. Beyond the empirical fruits of anthropological f ieldwork:
Its existential and political fruits

8.1. Crossing boundaries during the intercultural e ncounter of fieldwork,
then deconstructing these boundaries in subsequent theoretical reflection

| had the great good fortune that the three mapotexts of my African fieldwork, over the
decades (the highlands of North-western Tunisia,Nkoya people of Zambia in town and in
the rural areas, and the booming urban societyaridtstown, Botswana) prominently featured
ecstatic cults; and that | was given the institugicand relational means to make these cults into
the cornerstones of my anthropological, historaral even philosophical writings — contrary to
my initial formal research plans. The promise afssing and dissolution of cultural, linguistic,
personality, boundaries — even of the boundariésd®n genders, generations, life and death,
human and divine — is a central theme in such cliliss invites the researcher’s unconditional
boundary crossingito the host society, its beliefs and especially adily enacted (including
repetitive and trance-inducing; and as such large&sverbal) ritual actions. But also, these
cults’ local and transregional past, have enabhesintto cross great geographical and social
distances. Thus they have constituted the ideat tijpm which to embark on a prolonged

"2 n the years 1981-1983 | conducted nearly halearyof fieldwork on the efficacy of traditional m$yatry in
Guinea Bissau, working from the remote rural vilagf Calequisse, among the Manjak people; | amhtedeto
the psychiatrist Joop de Jong for introducing méht field, facilitating my stay, and stimulating-operation.
Here | sustained fantasies of transcontinentale@afly East and South East Asian influences wiiotvever at
the time | had neither the inclination nor the reses to substantiate; | was still a main-streastohicising
anthropologist, and no attempts was yet being madéje international literature, to revive and dizate the
diffusionist theories of transcontinental contirest However, | could not escape the impressiohtti@irrigated
rice cultivation, with the use of iron-reinforce@yding sticks several metres long, on inundatedspdoirrounded
by dykes, owed a considerable debt to Asia. A foaur track through the rain forest separated Césqurom the
open sea, and along it one encountered mementossafdiring (anchors, prows) raised to the statubaHi
shrines. The gaudily coloured local statuettes iodsb(especially hornbills — a species of immengmimlic
significance in South East Asia) and of royal atmmssreminded me of the art of the head-huntingdfuand other
South East Asian peoples. So did the maritime mgidif the Manjak’s southern neighbours, the Bijagagperb
mariners of the high seas. While | never pursuexbahinklings at the time, they helped prepare nnette
investigation of Asian influences in the two fieddttings where | did far more extensive fieldwoxenfar more
years: the Zambian Nkoya and the Botswaaagomas!| was not in the least surprised when ideas omd&u
influence upon Africa were also extended to Westicaf(Dick-Read; andavant la lettre Dart, Jones).
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study of transcontinental continuities, throwingoimelief both enduring similarities and local
specificities — the results, often, of localisimgrisformations and innovations. In the process,
such cults are also deconstructing the classiaeptihogy’s obsession with social relationships
(the classic assumpti6hthat all religious imagination and action is signpl model of and for
actual social relationships concretely existinglos ground, is far too much of a simplification
in the domain of ecstatic cults and healing), bauied and distancing objectification between
researcher and the researched. Instead the inwveterdsearcher to turn the intercultural
encounter in the field into a most productive labory situation for the exploration and
experiencing of such continuities.

Intellectually, interculturally and existentiallypy ‘Becoming a sangom@’ (title of a piece |
drafted in 1990 and published a few months latex$ ¥he turning point for me. The shocking
point is not that, from then on, | would combine gientific work with going through the
motions as a diviner and healer — the latter cdnddmerely learned imitative behaviour, as
every anthropologist adopts in the field. The shaglkpoint is that when | go through these
motions, effects seem to be produced (the produdiscraps of knowledge about my clients |
could not have acquired by ordinary sensory methiessigns of actual effective healing) which
have made me suspect theingomascience — contrary to the condescending, disn@ssiv
perspective of North Atlantic religious anthropofpgnay have its own validity parallel to that
of North Atlantic sciencecf. van Binsbergen 2003, 2007 2009). Adopting a kyefand,
admittedly partly performative — but performativity an aspect of all religious leadership,
certainly among theangomaswhere it is explicitly taught to novices and mees) identity as
sangomaand as Nkoya prince (even chief, from 2011 onyjaging in African rituals, healing,
divination and philosophy, and adopting a bricothgdrican worldview hinging on ancestral
continuity and intercession, | felt free to leavehind the localising political correctness of
‘Africa for the Africans’/®

8.2. Transcontinental continuities: Giving Africa a place among the
continents, but reducing it to passivity once more?

The West has, since Early Modern times includimgwnitings of Kant and Hegel, constructed
itself by claiming contrastive identity vis-a-vifrida and Africans.That inveterate tendency in
North Atlantic thought is not over — as my sallie Philosophers’ Land have made clear to
me over the past decade and a half. A telling eXxansgpthe following. Luigi Cavalli-Sforza
(*1922- ) has been one of the worlds leading gersté under the pre-molecular-biology

3 Feuerbach n.d. [1957], 1967 [1846]; Marx 1941; M&r Engels 1975; Godelier 1975; Feuchtwang 1975;
Maduro 1975; Mudimbe 1967; Geertz 1966. These Mamgferences bring me to acknowledge my indebtsine
to my fellow-members of the Amsterdam Working GraupMarxist Anthropology, who in the late 1970satesl

a stimulating environment for my Africanist and ahetical work.

" Cf. van Binsbergen 1991, 2003: ch 5, pp. 155-193. [@tier book is, among other topics, concerned With

problem of how to overcome the hegemonic, subotitigastance of the anthropology of religion, whitlay be

summarised as follows ‘I understand why you cowtby yourself arrive at my superior, deconstruetivsight in

your religion; your religious convinctions, of ceat are not true and cannot be true, but if youdcplease step
aside, | will explain to you why you erroneouslingl to them’.

'S This is not the place to consider in detail mynite relation with Afrocentricity across the deeadHaving
increasingly identified as an African in the sen§®obert Sobukwe (‘a person who considers Afrioafg’), let it
suffice for me to say that affirminigoth scientific methodically underpinned truth, and iéd's dynamic place
among the continents, is more important in the long, certainly for Africa and Africans, than merel
contemplating a glorious origin and distant pasiistliepriving oneself intellectually of the maimots (methodic
scientific ones) to fully participate in shaping thuture.
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paradigm of classic genetic markecé fis monumental synthesis Cavalli-Sfoetaal. 1994).
Fig. A2 presents his much-cited diagram (publishedecently as Cavalli-Sforza 1997: 7722)
of the correspondence of major genetic and linguigtoupings of Anatomically Modern
Humans. Here African languages and population graane consistently relegated to the far
periphery of present-day humanity — geneticallyst#ung together whereas the entire rest of
humanity constitutes the other cluster.

population language group
Mbuti Pygmy unkrnown
‘E We::::can Niger-Kordofanian
Nilosaharan Nilosaharan
__[ San (Bushmen) Khoisan
Ethiopian A
Berber -1 Afro-Asiatic . @
Southwest Asian — g
Iranian - g
I s::;ic‘: | Indo-European O .
Indian = o
Southeast Indian Dravidian N
s:::; 4 Uralic-Yukaghir oe
Mongol - :
| Tibetan Sino-Tibetan I
Korean =] Altaic oe
Japanese -1 o
Aine - 2
North Turkic =~ 3
Eskimo ———— Eskimo-Aleut 0=
Chukchi = | Chukchi-Kamchatkan (o]
South Amerind =
Central Amerind Amerind
L North Amerind
Northwest Amerind ~—— Na-Dene
South Chinese ——~——Sino-Tibetan
Mon Khmer Austroasiatic
Thai Daic _I
Indonesian Austric
Malaysian ‘
Filipino Austronesian
Polynesian
h Micronesian
NT:IaGn;:::n l— Indo-Pacific
Australian Australian

Fig. 15. The othering of Africans disguised as cagsble science.

Meanwhile, this apparently inescapable scientifezdict as to the irreparable otherness of
Africans has to be revoked, as a result not onlyadtical correctness, but especially as a result
of three recent developments in empirical science:

(a) the geneticists’ state-of-the art ‘Back-into-AfricAypothesis, €.g. Hammeret al.

1998; Crucianiet al. 2002; Underhill 2004; Coiat al. 2005) which affirms genetic
continuity between present-day Asian and Africapylations),

43



(b) long-range comparative linguistics (Starostin &r8sin 1998-2008, which leads us to
recognis€® the extensive *Borean roots in the African Khoisamd Niger-Congo
macrophyla — like in all other macrophyla spokedtatgy); and

(c) comparative mythology (van Binsbergen 2010a, strgdbe great continuity between
African and Eurasian mythologies).

By stressing Africa’s transcontinental continuities pre- and protohistory, we are at least
affirming that the African continent has always h@art of the wider world. That is one step in
the right direction, but it is not enough to restéfrica to its proper place among the continents
in the modern world — for cynically, also the trakitantic and trans-Indian-Ocean slave trade
in Africans could be read as such an affirmatioAfsica as part of the wider world.

¢ van Binsbergen 2010a, 2010b, 2011b, in press/ée)Binsbergen & Woudhuizen 2011. My principal firgs

in this respect are contained in the dendrogrankigf 16, where today’s linguistic macrophyla arestéred
according to the extent and the specific patternwhich they can been argued to contain reflexeshef
hypothetical reconstructed parent language *Borgapposed to be spoken in Central Asian in the Wppe
Palaeolithic. The results are truly remarkablenit they bring out the relatively close affinitytlveen

a. a central cluster of macrophyla, comprising Eutasige.g. Indo-European, Dravidian), Afroasiaticgie
Semitic, Ancient Egyptian, Berber, Cushitic, Omptithadic — this macrophylum is represented both in
Asia and in Africa) and Sino-Caucasian (e.g. Sitme@an, Basque, Yenissei, Na-@gnon the one hand,
and

b. a peripheral cluster of macrophyla, comprising téslaAfrican macrophyla Niger-Congo (including
Bantu), Nilo-Saharan (including Nilotic languageahd Khoisan, as well as Austric (including
Austroasiatic and Austronesian: continental andlarsSouth East Asia, and of Oceania) and Amerind.

The Middle Palaeolithic background to this bifuioat and its correspondence with genetic haplotypg®NA
types) | have suggested elsewhere (van Binsberg&io&dhuizen 2011). That Niger-Congo and Austricehav
considerable affinity is already suggested by #ut that the eponymical Bantu (< Niger-Congo) lakimot—ntu,
‘human’, comes back aaw, ‘human’, in proto-Austronesian. However, there aubstantial reasons for us not to
isolate the case of these two macrophyla, but ¢otlsis correspondence as just two indications wiilg ‘global
etymology’ €f. Bengtson & Ruhlen 1994; however, they do notudelthis case), whose outlines | have sketched
in van Binsbergen 2010a: 155 f., around the semmhinder, bottom, human’. Meanwhile it is veryelik that the
spread of Bantu (< Niger-Congo) as a phylum in dsfrifrom the T mill. BCE onward, and the expansion of South
East Asian demographic / genetic and cultural érite in that continent, have gone hand in handtfzatdt is in
that combination in the most recent millennia, eatthan in the common *Borean elements of both Aaisind
Niger-Congo in the Upper Palaeolithic, that we mlask of an explanation of thentu/ taw parallelism.

This means that there is evidence of a consided@deistic communality of originbetween Asia and Africa,
going back to the Upper Palaeolithic, which howeirerthat same period led to an early split betwées
peripheral cluster (including most macrophyla n@presented in Africa, South East Asia and Oceand)the
central cluster (including most macrophyla now esgnted in Asia). However, the subsequent ‘Baak#iftica’
migration, as brought out by recent genetic (afindis from linguistic) research, made for considdeademic
diffusion of Asian cultural and linguistic materiato Africa. To this we may add the effects of tbess model’

of Pelasgian diffusion from the Early Bronze Agewand. Meanwhile, the proposed establishment of a
multicentred and multidirectional global nauticatwork from the Neolithic onwards suggests thaicsfrwas not
exclusively on the receiving side but also donajedetic, cultural (includign religious) and lingtitssmaterial to
Asia.
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Fig. 16. Cluster analysis of *Borean reflexes inamogphyla.

How can we prevent that our recognition of Asiami@dn continuities has the effect of
reducing Africa, in the scientific and popular pegstion, once more to total passivity? Despite
the glorious origin of Anatomically Modern Huma2€0 ka BP (and of humankind in general,
3 or 4 million years ago), in Africa, the Back-inAdrica population genetic movement since 15
ka BP (as discovered by geneticists in recent yearggests (contrary to Strong Afrocentrism)
that, by and large, in recent millennia, more hased westward, into Africa, than eastward,
into Asia; and the increasing, detailed empiricaidence from culture, religion, political
systems, material culture etc. appears to poirthénsame direction. Yet the global maritime
network which we have postulated to grow from huwemelgional beginnings in the Neolithic, is
explicitly conceived as multidirectional and mudiitred, suggestive of two-way traffic
between Africa and Asia.

This invites us to try and put the record straightd search for Africa in Asiarhis is by far
more difficult than to search for Asia in Africa,ven though our insistence on a
multidirectional, multicentred global maritime netk, rather than in a onedirectional flow
from Asia to Africa, already gives us a good start.

Asia-Africa comparisons are hampered by an asynynrethe archaeological and documentary
record on either side of the Indian Ocean. Becasan civilisations have been literate for
three to five millennia, and most of sub-Saharancafonly for a few centuries (with Ethiopia,
the West African centres of Islamic learning, and Swahili coast as notable exemptions), we
tend to be much better informed, in much more fdetei Asian historical situations in the
course of the last two millennia, than on Africames — even though present-day Africanists
would be less likely than those of one or two gatiens ago, to fall into the trap of taking
African situations as recorded in historical timesbe timelessly representative for the African
past. So we have little means of identifying reklly recent (1st and 2nd millennium CE)
African borrowings on Asian soil as originally —eshwould almost irretrievably disguise as
Asian — just as it is only by accident, by the w&@pportunity of catching in a comparative net
of transcontinental parallels, Southern Africanimii¥ion forms that looked so convincingly
African, that | detected their oldéAbbasid, perhaps even Chinese, surface manifestations.
Above | have explored some of the possible Africantributions to Asia in the field of ecstatic
religion, but much more work is required here. e field of comparative ethnography and
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comparative religion there is an enormous exera$ecodification, classification and
comparison ahead of us, before we can claim to keahausted the possibility of identifying
African traits in Asia’.’
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